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STRENGTHENING REFORMED THEOLOGY
AN EDITORIAL

THE Reformed Church in America is one of the
denominations of our land standing in the
direct line of the glorious tradition of the Reformed
Theology as it flowed through the channel of Geneva
and the Netherlands. Though much of this Calvinistic theology has, both in the state church of the
Netherlands and in the old wing of the American
daughter church, lost its pristine power, there have
also from time to time been added new elements by
immigration to the Reformed Church in America
which derived their inspiration from the revival of
the Reformed outlook in the free churches of the
Netherlands. The immigration of the nineteenth
century which is responsible for the HollandAmerican settlements in Michigan, Iowa, and other
Western states, has not only built up such a body as
the Christian Reformed Church but has also greatly
strengthened the numbers and the Reformed consciousness of the Western wing of the Reformed
Church in America.
Just at present the Reformed Church in America
is seriously considering the question whether it
should merge its two seminaries. As many of our
readers doubtless know, the older Seminary, dating
back to 1783, is located at New Brunswick, N. J.,
whence it derives its name, whereas the Seminary
which ,grew out of the 19th century immigration to
the West is known as Western Seminary and is
located at Holland, Michigan. THE CALVIN FORUM,
which as an interdenominational but positively Reformed journal is deeply interested in the maintenance and the strengthening of the Reformed consciousness in every church group and rejoices in
the revival of the Calvinistic theology anywhere and
everywhere, also takes a deep interest in the cause
of Reformed Theology in the Church which for
more than three centuries has been the largest
American body standing in the tradition that is both
Dutch and Reformed. We have a wish and prayer
for the R. C. A. at the present juncture of its history.
Our wish has no bearing upon the matter of the possible merging of its two seminaries. Being ourselves
not a member of this great communion, we feel no
inclination nor desire to comment on this subject.
171

But the brethren who hold positions of leadership
in the Reformed Church of America will possibly
agree with the editor of THE CALVIN FORUM that
there lies a much greater issue behind this Seminary
problem. That issue is presented by the fact that
before long a number of important chairs must be
filled. If New Brunswick and Western do not merge,
there will before long be no less than four professorial appointments to be made to important teaching positions in these two institutions. Professor
J. H. Raven, a veteran teacher and upholder of the
believing tradition in the field of Old Testament Science, has just, by reason of old age, resigned from
his chair at New Brunswick. At Western no less
than three appointments will have to be made. The
three chairs that will there be vacant at the close of
the academic year are: The Old Testament; Church
History; and English Bible and Missions. The incumbent of the first was Dr. Henry Hospers until his
death, which occurred in the course of the 1937-'38
academic year. The lamented departure of Dr. Siebe
C. Nettinga occurring in the school year 1938-'39,
not only vacated the Presidency of the Institution
but also the chair of Church History. The last-named
chair will be vacant when, in accordance with the
rules for retirement of Seminary Professors at the
age of 70, Dr. Albertus Pieters, still full of vigor and
teaching enthusiasm, will pass into the ranks of the
superannuated.
This is an unprecedented situation and opportunity
facing the leaders in the R. C. A. It is filled with
momentous possibilities. There are no persons with
greater potential and actual influence upon the theology and preaching of the church than the men whc
occupy the church's Seminary chairs. Here is a marvelous opportunity to appoint such men who will
strengthen, deepen, and adorn a living, vital, progressive, and soundly Reformed Theology. For the
new generation and age we need a new enthusiasm,
but it must be an enthusiasm for the glory and the
power of the greatest of all interpretations of the
biblical, supernatural, saving Faith of God in Christ,
viz., the Reformed Theology.
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The hope for the future of the Reformed Church
in America does not lie in the direction of a gradual
merging of its testimony, theology, and influence
with the colorless, universalizing, all-inclusive
church union movement championed by and embodied in the Federal Council. The hope for the
future of the Reformed Church in America does not
lie in the direction of the development of an increasing inferiority complex on the score of its being
Reformed.
With deep sympathetic interest in the development and growth of this great communion, we
register our conviction that there is no hope for the
R. C. A. in the direction of apologizing for its Reformed name and character. Let the Reformed
Church of America go forward under its own banners as Reformed, genuinely Reformed.
We trust the leaders in the R. C. A. who will be
responsible for making these significant choices before long will not be deceived by the siren voice of a
colorless inclusivism of an American Protestantism
that has turned traitor to all the distinctive verities
of the God-centered Reformed Faith. We trust they
will neither be deceived by that movement which at
times speaks in loud terms of the revival of the Reformed Faith and even has succeeded in giving the
terms "Reformed" and "Calvinistic" again a certain
standing and currency in the scholarly theological
world, but which, for all that, must be judged a degeneration of Reformed thought nevertheless. What
every church that bears the Reformed or Presbyterian name needs is the triumphant teaching,
preaching, and inculcation on the part of its spiritual
leaders of that living, biblical, God-centered theology which in God's providence has in the history
of Christian thought been ever associated with the
name of john Calvin, and which in our modern day
has been brought to such remarkable revival and
scholarly development especially by the genius of
Abraham Kuyper and the erudition of Herman
Bavinck.
What a glorious thing it would be if the leading
chairs-yes, all the chairs-in the Seminaries of the
Reformed and the Presbyterian bodies in our land
were manned by teachers aflame with love for the
living truths of sovereign grace and for a Godcentered Theology, thoroughly loyal to the Holy
Scriptures as the Word of God.
Long enough some of us have considered our Reformed tradition merely a tradition: something to
be proud of, the way we are proud of antiques three
hundred years old. Long enough we have in our
interdenominational relations been prompted by a
miserable inferiority complex, whereas we should
have-if anything-been inspired by a genuine
superiority complex. Long enough we have apologized in our land for the name "Reformed," because
it seemed to remind the American of some "Reform"
School or "Reform" movement. Long enough we
have drifted kowtowing to the "big" men in an inter-
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denominational movement that will rob us of all
that is glorious and distinctive and truly biblical in
our ecclesiastical testimony and tradition.
It is time all Reformed people moved forward.
Forward uncompromisingly. Forward triumphantly. Forward with new zeal and enthusiasm-the
zeal and enthusiasm of a new generation that loves
the truth of the Fathers more deeply and would give
it scholarly and practical propagation in Seminary
class room and pulpit, in catechism classes and in
church assemblies.
Ecclesia Reformata Semper Reformanda! C. B.

Beware

of Cynicism I
of the crudest and at the same time subtlest
O NEof spiritual
enemies we must fight in our day is
the cynic. To be cynical is to indulge in a sneering
disbelief in the sincerity and rectitude of other people. The cynic is the devil incarnate. He sees mercenary and selfish motives beneath every apparent
manifestation of honesty, integrity, and piety. "Does
Job serve God for naught?" And the cynic always
makes the impression of strength. His words are
like the blast of a chilling, killing, frosty wind. He
silences the still small voice of conscience in many
cases-both his own and that of those who listen to
his sneers. Cynicism is one of the terrible forces of
the tongue, the word, which has intrenched itself in
the literature of our day, especially in fiction. The
cynic is often a more powerful preacher than the
minister of the gospel. One cynical remark can
often undo the good that many sermons and interviews may have built up. Especially youth is very
susceptible to the influence of the cynic. When the
claims of the gospel are brought home to him from
time to time and his sinful inclination is to assert
himself over against the call, the invitation, yes, the
condemnation of the gospel, how it pleases the sinful flesh to indulge in sneering, cynical remarks
against the sincerity of the religious, especially the
sincerity of those who are leaders in the church.
Cynicism is a defense mechanism for the unrepentant. And the way for preachers, teachers, and parents to deal with it in the case of youth is not to
repay the cynic in his own coin. A cynic, though
outwardly assertive, complacent, and full of bravado,
is often deep down in his soul weak, vulnerable, distrustful of self. Love, sympathy, confidential chats
-these are the weapons to be used. The gospel has
a wonderful healing power, also for the cynic. It is
true there will be no cure for the cynic, any more
than for any other sinner, until he repents. The ,
scalpel of the Word is essential for this operation,
but even that scalpel can be guided by the hand of a
loving physician. There is no power that can overcome the cynic except the gospel of Him Who saw
right through all the brass and bluff of those who
boast of their cynicism and touched them at their
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weakest spot. The cynic must learn to get out of the
center of importance of his own life and put Jesus
Christ there instead. He must cast out the idol of
the deification of the self and by sovereign grace
learn to say to God Almighty: Reign supreme and
reign alone in my heart!
C. B.

When the
Cynic Turns Pious
the cynic invades the sacred preSOMETIMES
cincts of the church of God. I do not mean that
at times a worldly cynic happens to come to church.
I mean that the spirit of cynicism. sometimes takes
a hold of the tongue of people who are known as
professing Christians. Such a cynical church member with an air of importance throws out uncharitable criticisms of those who labor in and for the
Kingdom. He impugns the motives of missionaries.
Or he questions the sincerity of this or that minister
-not to say ministers in general. He readily hints
that moneys given for this or that Kingdom cause
are not always used for the purpose originally intended. He speaks of conditions in this or that institution or organization with the sneer of bitter insinuation. Some people find it hard to distinguish
between honest criticism of existing conditions that
need to be remedied and this cynicism which issues
from the bottomless pit. The cynic, you may be
sure, does not pray for the causes and persons whom
he sneeringly attacks. The cynic has no real love
for the gospel, despite his alleged deep concern how
the money for the gospel is to be spent. The cynic
throws out his sharp barbs without desiring to help.
He triumphantly tramples upon bleeding hearts and
gets a grim satisfaction out of the undermining of
efforts to build the Kingdom. The cynic worships
his own importance in the face of the deep needs of
his fellows that cry for his sympathetic help. The
cynic is a Pharisee-though not every Pharisee is a
cynic. The cynic is actuated by the very opposite
of the spirit of Christ, who was moved with compassion for the multitude and who in the face of
life's wounds, pains, and tragedies never became
hard, bitter, assertive, sneering, but bound up
wounds with loving hands. There is possibly only
one form of cynicism that is worse than the cynicism
of the church member, and that is the cynicism of
a preacher in the pulpit. Worldly cynicism is one
of the manifestations of the godless spirit of the
irreligious in our day, but what must one say of that
"pious" cynicism which, backed by the prestige of
ordination vows and cloaked with the authority of
the Word of God, sometimes invades the sacred
precincts of the pulpit? God save us from th~ godless cynicism of the "godly"!
C. B.
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Honest to-Goodness
0

Truth Speaking
is some years ago that I laid hands on a German
I Tbook
whose title may be translated: The Conventional Lies of Modern Cultured Humanity. In looking around in the world of our day one begins to
read this title written large in the experiences and
deeds of man. Painful but sadly true is the realization that with all our progress in civilization we are
living in a lying world. Not that lying as such is
new. It is as old as the entrance of sin into the
world. That the proportion of bona fide individual
liars is larger today than at any other time in the
world's history is not my contention either. But our
modern conventional c.ivilization seems to live in
the lie. We are all part of a system in which lies
are screaming out at us daily. We are daily caught
in the meshes of a net in which untruthfulness,
falsehood, insincerity seem the stock in trade. Someone has said that all of modern civilization is one
huge lie. Whatever truth that statement may contain, it is obvious to all who have eyes to see that
lying is the order of the day. Lying in politics, in
international relations, in business and industry, in
social intercourse, in education, and even in religious and ecclesiastical affairs. Lying is saying one
thing and meaning another. Lying is suppressing
the truth that must be spoken. Lying is flattering
a person to his face and slandering him behind his
back. Lying is shouting "glory, hallelujah" when the
crowd so shouts, meanwhile suppressing the things
that must be said for God's sake, for the Kingdom's
sake, for truth's sake. Lying is using ambiguous
language so as to deceive people into thinking you
believe one thing, whereas in reality you hold to
ariother. We need a revival of honest-to-goodness,
plain, downright truth speaking in business, in
international relations, in politics, in education, in
the church, in theology.
C. B.

A Few
Questions
FROM the editorial page of a bible school weekly
in the South we quote the following paragraph:
When this revival comes, hair-splitting, theologically, will
be gone. When this revival -comes, orthodox defenders will
forget their definitions and their regulations and their insistent
explanations, and will swing out into the larger things of a
Christ who came to redeem men from their sin. I can understand something of what a friend of mine was trying to saya man thoroughly orthodox and a Bible lover-when he said to
me in tears, "I would not care if I never heard another so-called
Bible exposition, if I could witness a g-reat revival with souls
being born into the Kingdom of God!" Orthodoxy has gone
to seed on so-called Bible teaching. Contenders for the faith
have degenerated to the low level of being contentious. about
,a lot of things that are not an essential part of the "Faith
Once Delivered." Christ has 1been lost in the machinery of
things!
Cihrist has been lost in endless definitions and
explanations!

Sentiments like these are typical of a certain
sector of fundamentalist papers, schools, and ad-
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dresses. Theology is significantly associated with
hairsplitting and, together with orthodoxy, derided
in the supposed interest of "the larger things of
Christ who came to redeem men from their sin." In
telling fashion Bible exposition, again-correctlyassociated with orthodoxy, is placed in the position
of disdain as over against "witnessing a great revival with souls being born into the Kingdom of
God."
One may be pardoned for asking a few questions.
First, Do those who share these sentiments not
know that in the history of the Christian Church
every real and lasting revival has gone hand in hand
with a revival of straight doctrinal thinkingorthodoxy? Second, Do they not realize that by this
sort of plea for the spirit, for a revival, for "the
things of Christ" as contrasted with theology and
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orthodoxy, they are playing into the hands of the
liberals, whom they consider their greatest enemies
and-properly so-the enemies of the Christian
Faith? Third, Do they not realize that a "revival"
which is not deeply grounded in the Word of God,
the Gospel, i.e., Bible exposition, will not be a revival of the Gospel, but only a stirring up of religious emotionalism and mysticism of which our
country has had too many disgraceful examples in
its religious history? Fourth, When will men who
utter pleas like the above wake up to the fact that
by deriding theology and orthodoxy they are not
only digging the very foundation for a sound and
lasting church and spiritual life from under their
own preaching but are also instrumental in preparing the next generation for an easy transition to the
infidelity of the liberalism which they consider the
greatest enemy of the Christian gospel?
C. B.

BRUNNER'S PHILOSOPHY OF RELIGION
Edward J. Tanis
Minister Second Englewood Christian Reformed Church, Chicago

EMIL BRUNNER is a professor of theology in the
University of Zurich, Switzerland, and is one
of the outstanding theologians of our time. His
name and that of Karl Barth are known throughout
the entire theological world of Europe and America.
Many of his friends call him a Reformed theologian,
and he claims that his basic position in theology is
Reformed. It has been said of Barth and Brunner
that they "have done more to change the course of
religious thought than any other men since Luther
and Calvin." And here in America we are especially
interested in Dr. Brunner because he is teaching
theology in Princeton Theological Seminary for the
present academic year, and is attracting many students and visitors to his classes. Dr. Brunner studied
theology in Union Theological Seminary, New York,
in 1919 and '20, has lectured before many American
audiences, and knows our language and people. For
all these reasons we have more than an ordinary
interest in this eminent theologian. Not to know
his theology simply means that one is not interested
in theology.

The Dialectical Theology
Brunner and Barth both belong to what is called
the school of Dialectical Theology. By this term is
meant a theology which is critical of the easy-going
assumptions of modernist theology and of humanism.
These theologians were once modernists themselves,
but they say that modernism has no message for a
world that has been alienated from God by sin, and
sin for these theologians is a tremendous and terrible reality. This theology is called dialectical in a
positive sense because it takes its starting point in

the dialogue between God and man, but a dialogue
in which God does the talking and man must do the
listening. Man has been so created that he needs
God, seeks God, but only when God speaks to man
is real conversation possible, and is there communion
and real religion. The revelation of God, without
which we cannot know God, involves us in a dialectical type of argument, because God's mind is infinite and ours is finite. In the mind of God there is
unity. A Savior Who is both human and divine, God
and man in one person, does not present a contradiction to God, but it does to us, and the only way
we can resolve the contradiction is through faith.
Whereas Hegel reasoned from the thesis to the antithesis, and then sought the unity of the contradictory factors in the synthesis, the dialectical theologians start with the synthesis in God, face the
contradiction, and then accept the thesis in. faith.
They remind us that by virtue of the fact that
God is God, and man is man, there are bound to be
contradictions in our thinking about divine things.
"God inevitably appears to reason as a paradox, and
reason remains at the level of insoluble contradiction. To be realistic reason must accept this paradox
and become humble. Since it has become humble,
the solution of the paradox will be achieved by
faith." To use my own illustration: divine sovereignty and human responsibility always appear to
our thinking as a contradiction, but in faith we
accept the contradiction. And in our practical
Christian life the theoretical contradiction does not
trouble us, because we feel the need of a sovereign
God, truly sovereign, and at the same time we are
conscious of our own responsibility.

The
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Both Barth and Brunner have renounced all
human self-reliance, rationalism, and the so-called
social Gospel. They have no use for humanism, with
its emphasis on man's ability to save himself, not
for the nineteenth century confidence in human
reason (rationalism). Neither have they any expectation from the twentieth century American
Social Gospel which lost sight of the fact that the
religious problem is always a personal problem first
of all. The publican did not talk of ''saving society"
but he prayed: "God, be thou merciful to me a
sinner." This does not mean that Brunner does not
see the need of the application of the Gospel to
social problems. The chapter "The Problem of
Ethics," in his book The Theology of Crisis, makes
it very plain that he believes in Christian social
ethics, but he is right when he says: "Christian
activity is possible only where there are Christians,
and there are Christians only where there is faith."
Brunner felt the need of a Reformed philosophy
of religion, and has tried to provide us with such a
philosophy in one of his latest books, The Philosophy
of Religion, published by Charles Scribner's Sons.
This book contains so much truth, and is so radically
different from modernism on many important points,
that we greatly regret that we cannot agree with
its conception of special revelation. First, I will
make mention of those positions which are diametrically opposed to modernism; and secondly, I will
point out wherein a Reformed theologican is compelled to express his dissent.

The Truth in the Book
Brunner maintains, and rightly so, that a Christian
philosophy of religion must take its starting point
in faith.
Philosophy is interested in the whole of life, and
hence meets the phenomenon of religion and must
deal with it in some way or other. Naturally every
school of philosophy will do so from its own point
of view. But when philosophy comes to deal with
the Christian religion it is dealing with a religion
which has its own philosophy of life, and refuses to
be judged by the standards of any particular
philosophy. Philosophy in general is satisfied with
rational grounds, but the Christian religion rests on
revelation. To quote Dr. Brunner: "Christian faith,
to which theology gives the form of scientific conceptions, is the knowledge and acknowledgment of
God's self-revelation in Jesus Christ. He, the incarnate Logos, is the ground, content, standard of
all the affirmations of faith. That is where faith
differs from every religion as well as from every
philosophy." Hence Brunner contends that a
Protestant philosophy of religion "must come from
theology, and, further back still, from faith." It is
that chapter of Christian theology "whose business
is to start from definitely Christian presuppositions,
and give a well-rounded description of the relations
between revelation and rational knowledge on the
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one hand, and between revelation and religion on
the other."
At the same time Brunner believes that the sub- ·
ject is so important that the Christian philosophy of.
religion should be treated as a separate science.
"Unlike the rest of theology, philosophy of religion
is concerned with the formal and general problems
of the Christian faith, i.e., specifically with the complex of grounds and consequences set forth in the
affirmations of faith as distinct from all other affirmations, in other words, with the problem of
revelation."

Revelation and Reason
So the main problem for a Protestant philosophy
of religion, according to Brunner, is that of revelation. And then we must also remember that faith
in revelation can only be understood in the light of
revelation. If it is true that God must reveal himself to us, then it also follows that God must reveal
the nature of our faith. Faith implies that we must
take God at his word, also in regard to what he says
about our need of faith, our absolute dependence
upon Him. Faith in revelation is therefore the basic
presupposition of our Protestant philosophy of
religion.
From this it is evident that Brunner's starting
point for a Christian philosophy of religion is radically different from that of the modernists and
humanists and the average philosophy of religion.
Brunner has broken completely with the Idealistic
immanentist philosophy of the nineteenth century,
and this is a fact of the greatest significance for
present day theology and religion. Brunner, like
Barth, emphasizes the transcendence of God and the
supreme need of a special revelation if we are to
have saving fellowship with God. We certainly
ought to appreciate this emphasis, and to rejoice in
the fact that theologians with a world-wide hearing
are striking this particular note.
When Brunner discusses the relation of reason to
revelation there is much with which we can agree.
Brunner does not believe that reason and revelation
exclude one another, but that reason must be sub'"
ject to revelation. Reason must think into revela-·
tion, but it must not reject that which it cannot
understand. The man is right when he says that in
the most flourishing periods of the Christian Church
the language of the Church was that of faith.
Brunner's attitude toward apologetics reminded us
of Dr. Abraham Kuyper who felt that many orthodox people had overestimated its value. It is rather
interesting that the very Princeton which put so
much emphasis on apologetics in the days of Warfield and Vos now has a guest professor who does
not think so very highly of this theological science.
For myself I believe that we need apologetics more
than ever, not so much perhaps to win unbelievers
as to convince ourselves of the reasonableness of our
own positions. I believe that reason should go just
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as far as it possibly can go. But of course we would
all agree with Brunner that in the last analysis
reason must bow before re vela ti on.

The Moral Problem and Revelation
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because they ought. This ascribes to us a worth
which we lost long ago . . . The man who has lost
innocence can no longer appreciate what the loss
means. To know whence we have fallen we must
be able to see our original 'place' still, or to see it
again .... Knowledge of sin is possible only in the
presence of God. Thus we really know ourselves
only when we know God." (pp. 77, 78.)
Brunner believes that only when God comes to us,
and reveals Himself to us, as both just and merciful,
and only when He makes us see ourselves as both
lost and saved, do we solve man's moral problem, and
at the same time arrive at ultimate reality, that is,
God. In other words, in the Christian religion the
metaphysical problem and the moral problem cannot be solved apart. When we are saved by grace,
then we also know that there is a God, and that He
is the personal Creator and Ruler.

In this section of his book Brunner shows us that
there is still another way of getting at the real meaning of life. Our life consists not only in thinking and
theorizing, in speculation, but also in real action, in
various types of behavior. It is right here that the
moral consciousness comes into play. Kant said that
in every man there was a voice which said, "Thou
shalt." Moral consciousness is universal. This led
Kant to the conclusion that there must be a divine
Lawgiver. For him this was the strongest argument
that there was a God. And at this point Brunner
asks the question: "Does not this solution of the
moral problem give us at the same time that of the
problem of the universe? For we know after all
Rejects False Mysticism
that the basis of everything, the Logos, the idea of
The chapter on Revelation and Religious Experiall ideas, is the divinely good will." (p. 69.)
ence is one of the finest in the book. The EnlightenBut Brunner hastens to say that this is no solution.
ment of the eighteenth century had reduced religion
Kant's ethical system does not point out exactly
"to certain moral or metaphysical commonplaces,
what is the nature of human duty. We all know we
and this was justly brought into discredit by Schleiershould do right, but we do not agree on what is right.
macher." Extreme mysticism fails to take sufficient
And the second objection of Brunner is that nobody
account of the qualitative difference between the
realizes the good will. The actual man has no power
Creator and the creature, and of the alienation of
to do what is right even when he knows what is
the sinner from God. "Mysticism overleaps both by
right. And the third objection is that we cannot
its doctrine of immediacy. In this point it resembles
reason from the existence of conscience to the existspeculative idealism, which is indeed its correlative
ence of God. "The moral idea of the good is no more
in the realm of thought. The guilt of sin, taken
God than is the theoretic idea of the true . . . . The
seriously, means an irreparable overthrow of imidentification of the moral idea with God is specumediacy such as could only be restored by a divine
lative idealism, or, as it is often called, in Fichte's
intervention, an act of divine mediation ... Justificaphrase, 'ethical mysticism'. The idea of God drawn
tion is foreign to all mysticism, because it seeks not
from practical reason is not God, but simply the
to experience grace, not to believe in it, or, to say
idea of God." (p. 71).
the same thing in other words, because it knows
nothing of a Mediator. But with faith in justificaSin, Grace, Forgiveness
tion even religion comes to an end, because man
Brunner says that if forgiveness of sin is to be knows that even his piety, his religiosity, everything
more than our idea about forgiveness, then God which as a devout man he actually is, does, or has,
must reveal himself unto us as a gracious God. "Evil all come under the judgment of God. He no longer
and guilt can only be seriously spoken of as realities expects salvation from them-as the mystic does
on the ground of revelation." (p. 73). And again from his experience of grace, or the 'religious' man
he says: "If God is anything more than an idea, if from his good disposition. Rather he expects it from
He is a personal and spiritual reality, we can only God in spite of them. This is the crucial point of all
have personal knowledge of Him by His actually religion." (pp. 110-112.)
speaking to us, which is quite a different thing from
The core of genuine mysticism, says Brunner, is to
the monologue of thought reflecting on itself . . . be found in the work of the Holy Spirit "in man's
We cannot speak with a God who is merely the inmost heart." This is an "inward experience." And
object of thought." (p. 75).
"he knows that it is a subjectivity that is no longer
And if we are to know ourselves as sinners, says his own. It is an event that is a matter neither of
Brunner, there must also be a revelation. "But it moral disposition nor of mystical union, but that
is not only God who is unreal to us apart from reve- nevertheless works out in a fresh moral disposition
lation, but ourselves also. So long as we know our- and in a consciousness of union with God; it is the
selves only by reflecting on ourselves, we have no inward utterance of the external word of God, i.e.,
real knowledge of ourselves ... Apart from faith, the Holy Spirit. The doctrine of the Holy Spirit is
even in the most serious exercise of our moral con- the Christian answer to the truth in subjectivism,
sciousness, we see ourselves in the artificial illumina- the doctrine of that inwardness which is not in the
tion of autonomy as free beings who can do the good least degree our own." (pp. 112-113.)
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Just what Brunner means by "the inward utterance of the external word of God, i.e., the Holy
Spirit" we do not know. He has such a peculiar view
of "the word of God," as we shall see in a second
article, that it is hard to interpret a sentence like
this. But if we put the best possible interpretation
upon it, and make it read that God the Holy Spirit
works in our hearts and makes us one with God and
gives us "a consciousness of union with God" then
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every Reformed Christian will agree. Yea, then he
will rejoice that once more a theology with a worldwide audience is emphasizing the divine work in our
salvation. We need a theology that brings us back
to GOD.
But now we come to the crucial point. What does
Prof. Brunner think of the revelation which God
has given us?
[This discussion will be concluded in a second article scheduled to appear in the next issue.-EDITOR.]

BREAKERS AHEAD I
D. Veltman
Minister Berecm Church, Holland, iVlichigan

LEWIS ALLEN, one of the editors
F REDERICK
of Harper's Magazine, wrote in The Outlook

and Independent of February 5, 1930, a thoughtprovoking article on "The End of an Era."
The War has disillusioned us. When what was
promised us had not materialized, cold cynicism followed. The captains and the kings, our mighty idols,
had deceived us. In all spheres of life revolt was
seen. Religion was dethroned. With a mighty voice
as of trumpets religious leaders had fallen in line of
lighthearted, unthinking optimism, and there was
hardly one promise that was kept. Smash then the
idols that have deceived us; and build up a new
world on the ruins of the old!
And indeed, a new world-order seems in the making. Autocrats, whether in the Fascist or Communist world, have sprung up and even have changed
the world-map as happened never before in the
nineteenth century. And in recent days even the
more democratic countries are making a swing
towards the Fascist rulers, in order that they may
for a while longer keep what they have, in the hope
that something unforeseen may happen and the new
idols smashed. Conditions everywhere have not improved. All spheres of life have been carried along
in the maelstrom, and even in democratic countries
the increasing strife between the haves and the
have-nots, the so-called class-struggle, has been
apparent.

*

*

*

What is the root of all this evil? Except for
Fascists and Communists no one is such a lighthearted optimist as to believe these signs are the
rosy dawn of a glorious day. We are in for the breakers. Can they be avoided? Allen said in the abovementioned article essentially: We once believed
man had an immortal soul; now we believe that man
is a biological mechanism. We once believed in
romantic love; now we experiment in sex, with the
result that we have become brutal. We once believed in religion; now in science. We once believed
in God; now we have discarded God and put our
trust in man.

Now, isn't it most remarkable that while directly
after the war we have seen how deceiving man is
with his promises, we continue to proceed on the
way of Humanism? Having discarded God; having
rejected His Word, this fact that cannot be denied,
but even is boasted of, has also affected man's interrelation~. Selfishness has increased; and where that
increases, class struggle has come to the foreground
in those countries where individual thought and
action is not suppressed by the "State"-which is,
in fact, the party or clique or individual that have
in their hands the reins of government.
With the increasing trend towards Humanism another fact cannot be denied, viz., that the have-nots
have suffered most. The clamor of the masses for
bread in more democratic countries could not be
silenced; and the circumstances forced the federal
government to step in. But when millions are
brought under some form of relief we are far from
the ideal. It is an anesthetic. It is for the time being
a preventive for open revolt. It is abnormal. The
grudge of the masses of have-nots is slumbering.
When the treasury is empty in the end-when another experiment is tried and fails, what will happen, when the masses see that they are deceived
once mor~?
Even with the federal government trying to provide work and bread-not much more-the classstruggle has spread and the masses of the have-nots
as well as the haves, have taken refuge to violent
means to win. More than ever we need peace, the
peace of cooperation. In the sit-down strikes workers took possession of what was not theirs. They
made themselves masters of what was not theirs.
But so did the haves, as e.g., the Republic Steel Corporation according to the report of Senator La
Follete's Civil Liberties Committee, which corporation spent $11,900 in June 1935 for revolvers and
tear gas alone. Both tried to create a state within
the state. Both capitulated to lawlessness, and lawlessness continued and adhered to must end in revolution or dictatorship. The masses of the have-nots
may reason: We have nothing to lose but our chains,
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but even a superficial peep at the Soviet Republic introduced a State Socialism without any room for
ought to convince us that in the end also all indi- individual liberty.
vidual liberty is suppressed; that is lost, and is a
And, please, have the courage to turn your eyes
chain that cannot easily be broken if the "workers" to another country that in the name of State Socialare overruled by a clique that claims to act in the ism has suppressed all individual liberty: Italy-not
interest for the common cause but indeed thinks to mention the Soviet Republic. In that country,
only of keeping the reins in its own hands.
years before Mussolini and his black-shirts grasped
the power, Prof. Mosca warned in his Elements of
* * *
Political Science: "Even when the discontent of the
What is the trouble with this world of ours? We masses culminates in a successful attempt to deprive
have discarded God! We have set His Word aside; the ruling class of power, this is after all only efwhat wisdom is there in our modern world? We have fected in appearance; always and necessarily there
pigeon-holed our worldly wisdom: that is. Eco- springs from the masses a new organized majority
nomics; that is Political Science; tqat is Social which raises itself to the rank of a governing class,
Science; and we have forgotten, e.g., that the Social and suppresses the masses that have given them
Problem is not merely one of Economics. It is one power."
of the greatest blunders we have made in our New
Could clearer predictions of coming history have
Era.
been made? A new social era has to replace the old
A student graduated recently from a Christian one of the class struggle; and one of the first requicollege and was chosen as one of the commencement sites is that it may not set aside individuality and
speakers. In his brief address he remarked that individual rights. While it must combat individualunless we would return wholeheartedly to God and ism in employer and employee, it must leave room
His Word, social misery also would increase; and to for individual rights. If it does not, the conductor of
his surprise some of his professors made the remark your social orchestra may change from a Kaiser to
before he delivered his speech that that had to be a Hitler, from a president to a dictator, but employer
omitted, for Sociology might not be mixed with nor employee must dream sweet dreams of that new
"Evangelism": it was a separate "Science."
regime, for the music will be the same and even
Now to a Christian this reasoning is indeed most harsher than during the old era of class-struggle.
puzzling. We do one of the two: we reject the Bible Employer and employee will be only cogs in the
as the Word of God or we accept it as such; and when wheel of the machine, euphemistically called the
we accept it as such, every sphere of our life as a State-truly called: the ruling clique.
Christian will be permeated by it. A Christian is an
* * *
all-Christian; not a parading-on-Sunday-Christian;
Socialists, and Communists, even in Fascist States,
his Sociology, his Economics, his relation to his employees, if he is an employer, must prove that in his dream great dreams of the future. For them a great
thoughts, words and deeds not the Ego, but Christ prophet has risen. They may have discarded the
lives in him; and the Gospel of the grace of God Bible, but they have accepted another one: Das
when preached and accepted does not only change Kapital of Marx. As they point to one saying of
a sinner to a child of God, but that child of God their great leader, and we hear them repeat it in our
shows in all spheres of life that he is a Christian: days of increasing autocracy: Marx held that the
the employer to his employee; the employee to his period between the destruction of capitalistic society
and the establishment of Communistic Society would
employer.
be bridged by a period of revolutionary transition.
The modern trend, away from God, has dissolved In his "Randglossen" Marx wrote: "Then the State
what must be an organism, society, into organiza- cannot be anything other than the revolutionary
tions of classes, in which the spirit of the ego pre- dictatorship of the proletariat." But "the proletariat"
vails; and that spirit, not of Christ, cries within all cannot rule as a mass: they also will and must and
with the greediness of the beast of prey. It brings do choose their leaders-and history of the last years
us back to the jungle! Now the haves and the have- has shown whenever those leaders have grasped the
nots are both guilty. And again it is remarkable that power, they rule with an iron hand. It is the same
we were duly warned against this modern trend. So, monotonous sing song in Fascist and Communist
e.g., did Rudolf Goldscheid in the heydey of increas- countries. They received what they were looking
ing Marxist influence in Germany, when he re- for: what they decried.
marked in his Grundlinien zu Einer Kritik der
Albert Schaffie in his Quintessenz des Sozialismus
Willenskraft (p. 143): "If Socialism fails to study (p. 68) said that what Socialism needed was a great
the problem of individual rights it will suffer ship- general at the right moment to inherit the power of
wreck from a defective understanding of the sig- the centralized military organization. In Fascist and
nificance of the problem of freedom." German So- Communist countries they have received what they
cialism did not heed this warning, and we see it wanted. Wonder whether they are satisfied! You
shackled to a victorious clique of Fascists, that has don't hear them, glad that under iron fists they are
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not listed among the victims of new "purges"! 0,
THE BIBLE
world, what ails thee?
It speaks to me of Life,
Ideals set before us, ideals of Humanism with a
Of Life eternaldiscarded God, and His Word, do not change the
Man was not created for time
human heart. If the sin question is not considered,
But for eternity.
if "sin is only superstition," then what can we expect? Shackles, oppression, for selfishness will rule
It speaks to me of Light,
supreme, most of all in those leaders brought by us
The Light of eternity;
to the throne!
That we might see and do the Right;
Here the minister of the Gospel must know his
At peace with God and man.
duty. His cry has to go up: Back to God, back to
His Christ, back to the Word of God! Born again,
It speaks to me of Love,
we can only then say with Paul: Not the ego, but
The love of GodChrist lives in me. A regenerated employer and a
Tha t gave us Christ, the son of Light,
regenerated employee will cooperate, for the welThat we might live.
fare of both: for the welfare of Society.
No preacher of the Gospel may shirk his duty. He
It speaks to me of Faith,
must have the courage of his convictions to cry out
Ever-abiding faithin our days "Come now, ye rich, weep and howl for
Tha t God rules the world
your miseries that are coming upon you. The hire
And all will be well.
of the laborers who mowed your fields, which is 0£
you kept back by fraud, crieth out." But also to the
It speaks to me of Dea th,
employee the word has to be sent: "Be patient, until
As the threshold into Lifethe coming of the Lord."
If we by faith accept His word
Dea th is shorn of dread.
Christianity has to be applied; else it will be
spewed out, and crushed by the modern juggernauts
-BESS DEVRIES.
of Fascism or Communism. The outlook is not promising. Reynolds E. Blight wrote in 1934 in The
Churchman: "The history of American business
does not lend much comfort. The simple precepts of
social morality are ignored .... Appeal to selfishness,
VALUED SERVICE
enlightened as otherwise, has never been dynamic .
. . . A man who is honest simply because it is the I asked of God: Lord what wouldst Thou have me
best policy, is a thief at heart, and will revert to
To do for Thee?
type when the opportunity comes."
I hoped that I might praise His Name in poetry;
Or suffer for Him in some far-off place
* * *
To show His grace
We have an effort in our midst of an association in And there to waken souls of foreign race.
the labor world that calls us back to the colors. That
association is the Christian Labor Association. Be But in the Father's answer, He replied:
faithful to that Word, in Society, in your work, in
In Me abide;
your rights, handling also in that respect the Sword To great and far-off things aspire not
of the Spirit faithfully. Don't let mudslinging of
But grace the plot
selfish individuals, even when they sit in the front Where I have given you a corner-spot;
pews of the churches, or stand on the pulpit, move Be faithful in the little things you do
you one inch to the right nor to the left, from the And I will make the little much for you.
course prescribed to you in God's Word. Then you
can leave the result to Him who judges righteously. Be gracious to the folk who cross your path.
You may lose in the end, for the world lieth in the
To him that hath
evil one: but there is also reward in sight in this I will give more abundantly of grace,
respect for faithful ones: Stand in His power, and Use you for blessing with a smiling face.
in His power alone!
Be slow to anger and forgive at once
Breakers ahead! , Will present-day civilization Meek under trial with no remonstrance.
founder? Will all semblance of society as an organSpend time in prayer
ization end-and the selfish autocrat take the reins? For Christ alone can lift your load of care.
It is up to employer and employe alike what course Ponder His Cross and claim His attitude
they want to take. The Word of God, history, lead- Then live for Him a life of gratitude;
ing men, scholarly men, have duly warned.
Thus yours shall be
A
valued
service
given unto Me.
[NOTE: This address was delivered at the Annual Field Day
meeting of the Christian Labor Association at Grand Rapids,
Michigan.]

-JOAN GEISEL GARDNER.

RECENT TRENDS IN OLD TESTAMENT CRITICISM
Marinus Cook
Minister Ref armed Church, Hynes, CalifornicL

reader of the current literature on
T Othea constant
Old Testament, published both on this and
on the other side of the Atlantic, it becomes increasingly clear that in the field of 0. T. criticism great
changes are taking place. We have been so accustomed to have the "assured results of competent
scholarship" dangling before our wondering eyes,
and the "generally accepted conclusions of the
critics" in regard to the documentary composition
of the 0. T. have been held up to us so long as the
acme of scholarship that many, not able to judge for
.themselves the worth of the arguments of the critics,
or not blessed with a critical faculty, have adopted
the current critical theories as the only possible
solution of the difficulties of the 0. T.

The Wellhausen Theory
The theory that the Pentateuch is composed of
different strands, indicated by the symbols J, E, D,
and P, collated and woven together by the
"Redactors," R, Rj, etc., has for a long time been
taken as the only basis for understanding the Books
of Moses, and nearly all the Introductions, Commentaries and other books on 0. T. subjects have
proceeded from the assumption of the correctness
of this critical view.
The Wellhausen theory has held undisputed sway
since the publication of Wellhausen's Prolegomena
in 1878, and has found enthusiastic and able supporters in Kuenen, Baudissin, Driver, Wildeboer, to
mention only a few.
Whatever the value of the conclusions of these
scholars, one thing is clear: they attached too much
value to them. For, although their labors were
entirely in the field of literary criticism, their findings were taken as the basis, not only for a literary
appreciation of the 0. T., but also for a historical
philosophy of the 0. T. Hence we have the curious
phenomenon of a reconstruction of the history of
Israel not based on historical data, but on literary
considerations. This, of course, led to a wholly
artificial rearrangement of the historical statements
in the 0. T. It was assumed that the development
of the history of the Covenant people followed the
same course as is supposed to have been the case
with "primitive" peoples the world over. How, on
this supposition, it is possible that Israel evolved
monotheism out of polytheism, while the Canaanites,
their neighbors, degraded into gross sensualism is
an enigma.

Higher Criticism Critized
Louis Wallis, himself taking the higher critical
position, in his God and the Social Process, a Study
180

in Hebrew History, has this to say, "The shortcomings of Biblical higher criticism with reference
to the interpretation of Hebrew history arise from
the technical consideration that the new source-view
itself (he refers to the contention that prophetism
arose before the law) took form prior to the development of sociological and economic scholarship which
has occurred in the last fifty years. As a consequence, Hebrew studies have remained in the stage
of prolegomena, while the field of general history
has been transformed . . . . . . Meanwhile, biblical
higher criticism, continuing to hold its ground by
sheer force of merit, has tended to become a kind of
modernist orthodoxy." (Preface p. xi.)
This weakness of the principles on which rested
the fancifully reconstructed Hebrew history was
bound to become clear as more facts in regard to the
condition of the early life in Palestine were discovered. This has happened. Like the stone, cut without hands, that demolished the weak-footed image
in Nebuchadnezzar's dream, archceology has come
rolling down from the mountain and completely
toppled over the marvelous image, so laboriously set
up by the men of the Wellhausen school.
The advances in the field of archceology have been
tremendous. This has "led to a thorough upheaval in
the field of Biblical historical research. The mistrust in the correctness of historical statements in
the Bible has, in many cases, been proven unjustified. The relics from the Near East have most strikingly revealed that the assertions of the fictional
character of many parts of Genesis, the late origin
of the Pentateuch, the crudeness of ancient culture
and civilization are but haphazard hypotheses arid
artificially construed theses that crumble to pieces
when brought into the light of objective scholarship.
The ingeniously fantastic picture of the development of the Hebrew people and their religion drawn
by Wellhausen and his school has thus been proven
wrong, almost point for point." This is written by
such an authority as Dr. Trude Weiss Rosmarin,
President of the School of Jewish Women at New
York and assistant Editor of the Jewish Spectator.
(Journal of Bible and Religion, vol. 6, part 2, 1938.
Article: "The New Trend in Biblical Criticism.")

The Wellhausen Theory Antiquated
Nor is Dr. Rosmarin the only one to voice this
conviction.
Sellin, the well-known German 0. T. scholar, not
by any means orthodox in the accepted sense, wrote
as early as 1924: "If I correctly understand our time,
and particularly the trends of 0. T. scholarship, the
era of Wellhausen, despite all we have learned of
him, may be considered with us in Germany anti-
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quated and wholly a matter of the past. This is
proven by the new crop of scholars whose way of
thinking is quite different from that of those who
have been brought up on Wellhausen." (Archceology vs. W ellhausenism, pp. 270 f.)
We read in the preface to Meek's Hebrew Origins:
"In these later days of 0. T. research the older documentary hypothesis is being seriously questioned"
(p. viii). Prof. 0. R. Sellers of the Presbyterian
Seminary, Chicago, publishes in the Journal of Bible
and Religion a very interesting article: "The Old
Testament Faces 1938 A.D.," and writes: "In the
field of literary criticism there has been great activity in which the advance would appear to be a wellordered retreat in several sectors. There is nothing
like the Pan-Ba by Ionian theory or the J erahmeel
hypothesis taking the attention of scholars today."
(1938, Vol. 6, part 2.)
From scholars, not belonging to the orthodox
school, we hear strange things about the theory
which has been for such a long time the only one
accepted in their circles. Volz believes that a comparison of the style of the Pentateuch with that of
other Oriental literatures will show that many socalled repetitions, ascribed to the imperfect blending of different sources, are in fact nothing else but
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a resume or a repetition by the very same author.
He also says that the thought of a "redactor" who
compiled out of two narratives his own, taking a
sentence here, a half sentence there, is a "Fund der
Gelehrsamkeit," ·an invention of erudition, and has
nothing to do with life. (Der ElOhist als Erzcehler,
p. 14.)
Eichrodt ·says that the divine names as well as
other linguistic elements are no satisfactory criteria
for the dissection of the text. (Die Quellen der
Genesis.) Hugo Gressman calls the letters J and E
"labels which can be exchanged at pleasure," and
that the literary-critical analysis has arrived at "a
dead point." Stark speaks of the separation of the
alleged sources of the 0. T. as a "labyrinth" (Irrgarten.)
These and other utterances point to a complete
reversal in the field of 0. T. criticism. But we must
not assume that the voice of Wellhausen is stilled or
will be stilled shortly. According to the law of
inertia, which works as strongly in the field of religion as in-nature, the orthodox scholar will have to
contend for a long time with the old documentary
hypothesis. Only the "cocksureness" of its advocates will have to be tempered.

PHILIPS VAN MARN IX
Calvinistic Champion

of Liberty

Henry J. Van Andel
Professor of Dutch History, Literature, and Art at Calvin College

place of Marnix in the history of the NetherT HE
lands and of Dutch Calvinism has been obscured
for a long time. Professor Fruin pointed out that
Marnix is the real founder of the Dutch Reformed
Church first, and then of the Dutch Republic, though
the honor of leadership of the rebellion and of the
struggle for civic and religious liberty goes to
William of Orange. Dr. Kuyper has indicated
Marnix as the first Calvinist leader in the Netherlands, and De Wilde, in his study Om de Vrijheid
(Oranje-Datheen-Oldenbarnevelt) has proved beyond doubt that the intolerant Dathenus who wanted
an exclusively Calvinist Republic, has had less influence for good on state and church than Oranje
and Marnix, who stood for .liberty of religion for
both Catholics and Reformed. Of late different
young Calvinist scholars, foremost of whom is Dr.
J. C. H. De Pater, have shown the tremendous influence of Marnix on the political and ecclesiastical
development of the young Dutch Republic, on the
occasion of the centennial of Marnix's birthday. At
present it is, therefore, beyond doubt that Marnix
has a dominant place both in Dutch history and in
Dutch Calvinism.

* * *

Philips Van Marnix, Lord of Saint Aldegondethe name of his estate-was born either in 1538 or
in 1539 at Brussels. His ancestors had come from
Savoy in Southern France. But Marnix felt himself
more a Brobanter than a Frenchman, as appears from
his numerous Dutch works. At the age of fourteen
or fifteen he went for two years to the University
of Louvain. Then he spent five years traveling in
France and Italy with some time at the University
of Dole. The academic year 1560-1561 he spent at
the University of Geneva at the feet of Calvin to
take up the classics, Hebrew and theology. Then
follow four years of a rather quiet life in Breda,
though Marnix received many a Calvinist in his
home, visited the grass sermons ["hagepreeken"]
and had with his brother John Van Marnix of Toulouse a share in the Alliance of the young nobles
against the king of Spain, and was the mainstay first
of the Alliance of the Consistories, and then of the
Alliance of the Merchants which wanted armed
resistance.
The years 1566 and 1567 caused Marnix much
grief. The first year, which the Germans like to call
the Miraculous year because the Flemish and the
Dutch turned over a new page of history, was the
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year of iconoclasm. The Protestant lower classes, lands, the cause of the Reformation and the rebellion
being thrown out of work, destroyed the images and in those parts was lost for good, and Marnix was
paintings in more than three hundred churches and blamed, and even accused of treason. Humiliated by
thereby created a chasm between C~tholics and Re- hostile public sentiment he withdrew to his castle in
formed which has not been fully bridged yet. And Zeeland to devote himself to the translation of the
in the following year the little army of which his Bible, and to writing different pamphlets. In 1590
brother was the general was literally drowned in he was restored to honor when the government apthe Scheldt river near Antwerp. In the same year pointed him officially to translate the Scriptures. In
the Duke of Alva arrived to tyrannize the country the shadow of the University of Leyden Marnix
and kill eighteen thousand martyrs. Marnix and
completed the translation of Genesis and the Psalms,
William of Orange, together with a hundred thouand up to the present day his sonorous Dutch sounds
sand people, fled to Germany for refuge.
in our ears for much of his work seemed to have
· In his exile Marnix did a great deal for the cause been transferred to the famous Staten-Bijbel. The
of religion and liberty. He wrote his Beehive, in
causes of liberty and of religion had the undivided
which he attacked the superstition and abuses of
attention of Marnix. His maxim Repos Ailleurs, Rest
the Catholic church. He probably wrote the Dutch
National hymn which became the battle hymn of Elsewhere, probably means that he spent too much
the Dutch Republic, and the first powerful piece of energy for state and church, and died before his
Calvinistic poetry. He stirred up interest among time, in the year 1598, hardly sixty years of age.
ministers and elders so that first a convention was
* * *
held at Wesel (1568), and then a synod at Emden
Space forbids us to go into detail. But so much
(1571), famous for their rejection of the Lutheran may be gleaned from the foregoing that Marnix
creed and form of government, and for their adop- should be honored by Calvinists all over the world
tion of the Heidelberg Catechism, the Belgic Con- for the establishment of the Dutch Republic-the
fession, and a Democratic Church Order.
first Calvinistic state-and of the Dutch church-a
Reformed church which has done more than any
8
* *
other
Reformed church to develop Calvinistic
In 1572 Marnix was sent to Dordrecht by William
of Orange to organize the free republic of Holland theology and church government-for the defense
and Zeeland. The democratic state needed the of C~lvinistic ideas a.1gainst Catholics and Anabapdemocratic church, says Fruin, which means that tists; and, last but not least, for the triumph of the
the work of Wesel and Emden had been preparatory idea of liberty of worship. Not Spinoza, but Marnix
for the work of Dordrecht. On this basis Marnix and William of Orange are the first defenders of
and. William of Orange carried on trying to interest toleration.
all the provinces of the low countries, Dutch, Flemish, and Walloon; Protestants and Catholics, in a
general uprising against the King of Spain to acquire
an ideal far beyond that realized in Germany, where
the northern states had become Lutheran, whereas
PEACE
the southern had remained Catholic. Marnix and
Orange wanted freedom of religion, and even free- "Peace!" cries the heart that is torn as the nations
dom of worship, first in Holland and Zeeland, and Traffic in life blood for power and gold;
then in all the other provinces. Their efforts to unite "Come, to the feverish brow of the tumult
all the seventeen provinces failed, the northern and Unction of brotherhood soothingly hold.
southern Netherlands became hopelessly separated, Call forth the noblest that lies in man's being,
but their ideal of liberty of worship triumphed, and Till all his conquests of avarice cease;
thus the seven northern provinces became the Teach him to walk in the wake of the Mastercradle of liberty, and the later home of Pilgrims and
Peace ! in the name of the Nazarene, peace!"
Huguenots, of Jews and radicals like Cartesius and
Spinoza.
Peace? Can a nature depraved and corrupted
After 1572 the histories of Marnix and of the Issue in fruitage diverse from its kind?
Netherlands run parallel. He may have written the
Vainly man heralds his blind panaceas
document of the abjuration of the Spanish king in
Ignobly
produced by a reprobate mind.
1581. But for sure we know that he made two efforts
Only
those
few of the men of the nations
to secure a different ruler. When Anjou, brother to
the king of France, had made a mess of the Dutch From conflict and fear shall be given release
affairs, William of Orange appointed Marnix mayor To whom, in His grace, speaks the sovereign
Redeemer:
and .commander of Antwerp to defend it against the
siege of the sly Parma. When Marnix surrendered "Peace! in the Name of the Crucified, peace!"
this important city, the key to the southern Nether--VERNA SMITH TEEUWISSEN.

LAY NOTES ON LETTERS
tion of adventure and the ultimate satisfaction of
victory in the face of broken idols. Upon reading
her, one feels,

"P15sengers of Infinity"
"The only news I know
Is bulletins all day
From Immortality."

EMILY DICKINSON rather early in life was accustomed to dress only in immaculate white;
and a friend remembers her always as quietly
stepping from her door and unrolling a strip of carpet up to where her flowers began, spending some
time there to receive the news from eternity which
was written on their faces; and then as noiselessly
returning to her solitude. The memory is symbolic:
Emily in white, in the world only to communicate
with what was most lovely there, and to regard all
loveliness as a bulletin of another world. Though
she met, experienced, and heroically conquered the
crucial dilemmas of this world, though she wrote
with terrible poignancy a "leaf at love turned back,"
though she enjoyed and reproduced with vivacious
image the external world, though there was no
"frigate like a book to take us lands away," it was
the other world of which she was an absorbed and
eager passenger that really mattered. She viewed
this other world with affirmation, she viewed it with
skepticism, she viewed it with joyous hope, or she
viewed it with irony, but she always viewed it.

*

*

*

Emily Dickinson (1830-1886) wrote some thousand
brief lyric poems, only two of which were published
during her lifetime-and one of these was pilfered.
She regarded "publication as the auction of the
mind of man," And so her reputation is almost entirely posthumous. Her poetry has been published
gradually by her niece as it was discovered in odd
places on curious slips of paper; and the public,
which in her day would have found her whimsical
and uncomfortably advanced, has been succeeded
by a public alert to h.er rare genius and sympathetic
to her supreme gifts. And how curious it is that a
reading public notoriously secular should show increasing veneration for a poet so removed from
worldly preoccupation. There is doubtless something
in the tempo of her moods, the condensation and
memorable imagery of her verse, the adequacy of
her spirit to rise about the flux of circumstance that
appeals to a contemporary public whose material
horizons have shrunk so visibly in the last decade.
Emily Dickinson adjusted herself superbly and with
dignity to a life devoid of a frontier of physical
escape; her energies constricted spatially to her own
home and the lawn about it, surged over into a
wildly adventurous voyage into the white distances
of eternity, and she never knew any ennui there. So
she points a way of solution to the weary, frustrate
mind of the thirties. Her poetry is a vivid sign-post
to a significant world of the mind, and those who
read her feel that way has the immediate satisfac183

"Either the darkness alters
Or something in the sight
Adjusts itself to midnight
And life steps almost straight."
E. D.

Synchronous with this increasing reputation is
the recent publication, This Was a Poet, (Charles
Scribner's Sons: New York, 1938) a brilliant biography by George F. Whicher, a professor of English
at Amherst, Massachusetts, where Emily spent her
life. This is an exhaustive and delicately appreciative volume, the kind of biography one would like to
write if one only could. The author devotes th~; fllrst
two parts of the biography to a recreation of the
New England milieu of which Emily was a product,
simultaneously relating it to Emily's own uneventful
external life. It was a Puritan tradition and because
of it Emily Dickinson saw "New Englancily''
throughout her life. Intellectually, she was a prod~
uct of its culture and technically, as the authorsays,
"she was as native as a blueberry." She had the
New England spareness, concision, and habit' ' b£
going straight to the point, and the "capacity to
terminate." The last two parts of his book, he d~
votes to a scholarly analysis of the sources and char~
acter of her art, and the quality of her thought and
feeling. This last section is a very rich one and well
repays diligent sc1ytiny.

*

*

*

The art of Emily Dickinson seems frequently to ·
appeal to people not normally sensitive to poetry.
Perhaps its surprising originality accounts for it, I.t
is closely packed, yet every word has both melodic
~nd a ~ense value. Every image counts, and every
image is as clear and distinct as winter air on a
bright day. It seems to me to be richly bare. Mr.
Whicher has analyzed this art with clarity and real
insight so that it will deepen anyone's appreciation
of it.
But the things that probably interest us most are
those "bulletins from Immortality." Where do we
find th~m and what do they say? They are every,..
where m nature and the human heart. Take the
simple lines:
"The red upon the hill
Taketh away my will;
If anybody sneer,
Take care, for God is here
That's all."
'

Perhaps, however, although nature servetl ·as
messenger, it was itself hostile to man. In trying to
determine what the messages say, one must remember that one is dealing with a poet and a poet is a
creature of moods. She pictures Eternity in many
wa.ys, mos.t frequently in the rich metaphor of the
Onent which one finds in Revelation, a book of con-
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stant delight to her. At times, however, she seems
to doubt the whole fabric of a heavenly ·city; then
again she says,

hope expressed in a poem written while she was a
schoolgirl:
"I hope the Father in the skies
Will lift his little girl,
Old-fashioned, naughty, everything
Over the stile of pearl."

"Yet, certain am I of the spot
As if the chart were given."

Probably the truth comes out in a letter, where she
writes, "I cannot tell how Eternity seems. It sweeps
around me like a Sea." Whatever in the last analysis
she might conceive it to be, I believe she felt an immortal destiny-and one turns with a tear to the
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And finally to what she wrote as a mature woman"! shall
And I
Christ
In the

know why when time is over,
have ceased to wonder why;
will explain each separate anguish
fair schoolroom of the sky."
JOHN TIMMERMAN.

CORRESPONDENCE
From China

Shanghai, China,
Jan. 6, '39.

The Editor of THE GALVIN FORUM,
Grand Rapids, Mich., U. S. A.
Dear Sir:
Once again I am penning a letter to you from this haven of
refuge. Such indeed the foreign controlled areas of Shanghai
are. Within certain limitations we, non-Chinese, here enjoy
the privileges guaranteed in treaties. Foreign incorporated
newspapers continue to furnish non-partisan news in their
English and Chinese editions. Popular news-<broadcasts by
Shanghai-Americans reach us at Jukao where the population is
completely victimized by Japanese propaganda. · Needless to
add that this cosmopolitan center, out of sympathy with Japanese attempts at conquest, is a thorn in the flesh of the
conquerors.
One wondern what the effects of hostilities would. have been
for the missionary enterprise had not this haven of refuge
-opened its doors. Missionaries were forced to evacuate before
the Japanese advance, and foreign-owned hospitals, schools
and homes were occupied or destroyed. Demoralization did
not last long, however. Large numbers- of missionaries volunteered for service among the hundreds of thousands of destitute Chinese segregated in refugee camps. A "Shanghai for
Christ Movement," stimulated efforts which are still gaining
momentum. Educational institutions which had not joined in
the migration to the West set up committees to study the
possibilities of carrying on in Shanghai. Shanghai today is
the educational center of China. Thirteen Christian Middle
Schools from the interior have combined and are c-arrying on
in rented quarters with such equipment as is available. Four
universities have temporarily pooled their interests in a common endeavor. The buildings of the Nanking Seminaries remain deserted while the schools carry on her~. Lately through
pressure from abroad Japan has expressed a willingness to
return foreign-owned buildings and equipment in occupied
territory. But what is the value of such material equipment
unless it can be utilized for educational service?
Uncertainty continues in this part of the world. The deflection of Wang Ching-wei makes little impression on the
general situation. Yesterday Japanese planes taking advantage
of favorable winds succeeded in floating their propaganda
leaflets over the foreign concessions. The false reports disseminated were soon counteracted by articles in local newspapers. This country refuses to consider peace proposals
emanating from Tokyo. By a continuation of the war the
Chinese government has little to lose and much to gain. The
war will go on. The situation is pregnant with possibilities.
The general opinion remains that time works in China's favor.
Foreign interests in China are convinced that the situation
awaits the crystallization of popular opinion abroad. This
Sino-Japanese war is but one act in the great world drama.
We believe that President Roosevelt speaks for the American
nation. If reports of his latest address to Congress mean
anything at all, they prove that the American attitude :towards
ultra-nationali~t countrie~ is hardenin&". Th~re .is an awakening of the national conscience to the mconsistency of defending the sanctity of treaties and turning a pretty penny by the
sale ·of ammunitions of war to aggressor nations.
Last week the head of the Shanghai International Red Cross
invited a group of North Kiangsu missionaries to a tea where
the dreadful flood situation was discussed. The cutting of the

Yellow River dikes last Fall by the military in Honan has
resulted in wide-spread disaster. The normal bed of "China's
Sorrow" is above the level of the land, and with the opening
of the dikes the rive: ran am~ck ren~ering million:> of people
homeless. Our provmce of Krangsu is also becommg a basin
for the flood waters. The Grand •Canal and H wai River are
!lot s~fficie1.1t to carry off th~ enormous volume. It is being
impound~d m. low areas, formii;ig permanent lakes. The repairs
•of the dikes is the only solution. The water must again be
harn~~sed to follow the river.be~ to the sea.
Under present
conditions of war, such repair is out of the question. The
people to the north of our mission field are waiting on higher
land fo~ the water to rece?-e hopeful th!it Spring planting may
be possible. Dr. Baker affirmed that this water will not recede
an~ th17t it is bes~ to frankly tell the people so.
The organization is now hopmg to allocate ten thousand N. C. (National
Ourrency) to each of the stricken districts. A drop in a
bucket. What is to ·be done with those millions of homeless
peasants when the realization of their plight dawns on them?
The disaster is, of course, directly attributable to this war.
The Chine se cut the dikes to stop the Japanese advance thus
adding a "drowned earth policy" to their "scorched 'earth
poHcy."
In the Jukao field we expect to do some relief work after
!Chinese New Year, which comes in the middle of February.
We felt confident that an appeal to the folks at home would
not fall on deaf ears. The funds are coming in.
The issues of THE CALVIN FORUM bring refreshment also in
China. May 1939 be the biggest year yet.
Sincerely yours,
HARRY A. DYKSTRA.
1

India, Islam and The Gospel
'.Daxila Hospital,
American United Presbyterian Mission,
Taxila, Punjab, India.
January 16, 1939.

Dear Dr. Bouma:
The ·contrasts between India and America are sometimes so
sharp, even ludicrous, that I begin to grin when I think of
some of them. A few days ago we were riding in a third class
compartment in the train to TaxHa. My wife asked: "What
are you grinning about?" I answered: "I was just wishing
some of our friends from U. S. A. could see us!"
Inside a Railway Coach

The coach resembled in many ways a box car. A wooden
bench was built into each outside wall beneath the windows so
that one sat with back to the window, while a second wooden
bench was placed in the center of the -coach so that one continually looked into the face and kicked the shoes ·of the
passenger facing oneself (if the passenger wore shoes). Above
each bench, directly over our heads, were wooden platforms
let down by chains, on which platforms were piled the most
motley items ·of 'baggage ever seen. A large bundle of blankets
and bedding wrapped in a dirty cloth; a large basket of veget~bles; a pair of liv~ chickens tied by their legs; a soldier's
nfle; a passenger trymg to sleep on the platform (for it forms
also the Pullman bunk of the coach) ; a battered tin trunk.
The coach was crowded. A constant babble of voices in
a:gum.ent a•bout two cents or s<;ime other trivial thing; the
sickenmg odor wafted from the msanitary latrine at the end
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·Why, even when they mean to be kind they are often cruel,
of the barn-like coach; the missionary folks sitting in the
midst of stern-faced tall Mohammedans from the wild frontier these Muslems ! "The tender mercies of the wicked are cruel,"
of India, Gurka soldiers from the other side of India with ·said Solomon. How cruel then must be their cruelty! We
their Mongolian features, a few Hndus with their intelligent see many instances of their "tender mercy." A father brings
but less virile faces; the peeling of oranges thrown on the his 'hoy with ·an old fracture of the arm. It had been imfloor; the undefinable passengers huddled under blankets properly united outside, the.n the boy had been taken to the
against the cold January wind; our own children chattering village hakim who refractured the old break by bending it over
with an Indian passenger in Hindustani; all this made a sudden· his knee but did it so thoroughly the bones stuck out and great
ludicrous impression on me and I had to grin. You may ask: infection resulted. 'l'hink of the pain to the child without any
"But why do you travel third class?" "Because there is no anesthetic! Another father brings his boy who has been
fourth!"
circumcised by the Muslem barber. The lJ.arber has cut most
I pick up the daily paper, English edition, called The States- of the child's penile skin away but has not done a circumcision
man. The entire first page is advertisement material. MAKE at all! Another pathetic case brought to us was a child who in
A PILGRIMAGE to some holy river, urges one ad. Turning being circumcised lost half his organ, the barber cutting right
the pages I read of fights between Hindus and Mohammedans, through everything. Yet these parents permitted these things
the Morhammedans having killed a cow near some Hindu well-meaningly for their child! Is it any wonder some children
temple, or the Hindus having thrown a dead pig into a mosque are scared out of their wits 'before they get to the hospital?
or played their musical instruments while passing a mosque. What a difference takes place in a day or two of kind treatOne Muslem once said to a missionary who was addicted to ment. They'll remember all their lives the treatment at the
hands of their own people. And likewise they will remember
playing the cornet in street meetings: "It is perhaps possible
to glorify God to a slight degree by drawing a horse's tail all their lives the treatment given in the name of Christ.
across strings made from cats' intestines, (playing the violin),
Sincerely,
but I can't possibly see how you can imagine you are glorifySTUART BERGSMA, M. D., F. A. C. S.
ing God by glowing into that ·brass contraption until your face
is as red as a lobster!" It may interest you to know that this
was the straw that broke the camel's back, I've quit playing
the cornet since I've heard that story.
A Pilgrimage to Mecca
Kuwait, Persian Gulf
Mohammedanism As Is
Jan. 23, 1939
The irony and stark contrast of things as they ought to be Dear Editor:
and things as they are in mission work often stirs my soul.
At the time that I am writing this, thousands of MohammeAt home we hear the expressions: "Sending forth the Gospel,"
"Broadcasting the Glad Tidings," and other slogans. This is dan pilgTims are converging upon Mecca to perform the
Annual Pilgrimage of the Hajj. Some of them have been
exactly what we are trying to do. But so is Mohammedanism.
The Muslems built a mosque on the lot adjoining our mission traveling for weeks or months. There may even be some that
compound's front corner. Each morning the voice of the crier started as much as a year back, such as come from the interior
is heard: "Awake, 0 ye that sleep ! Prayer is better than of Asia.
This pilgrimage is incumbent on every Mohammedan who
sleeping! I declare unto you that there is no ·God but Allah,
and Mohammed is the prophet of Allah." On hospital veran- oan afford it, at least once in his life. It is 'Supposed to
das, in hospital wards, on grassy plots about the hospital, five secure great merit for the one who performs it. For the
times per day Muslems kneel at the call of the crier, face Mohammedan, al'So, has a sen'Se of sin and feels the need of as
toward Mecra, and repeat the seven word creed: "La Illah much merit as he can amass; for the day of judgment.
la Illahla. Mohammed rasul Illahla."
Instead of giving a dissertation on this pilgrimage, I will
Some might say: "Why not prohibit this while patients are pass on what an old man told me about his trip to Mecca.
in hospital?" A strange brand of Christianity this would be!
I happened to be talking to an old man in the hospital, who
In the first place, what would one accomplish thereby? In was looking after his sick son. This son had had a job in the
the second place, there would scarcely be a single patient left desert, cooking for some workmen, for a salary of some $2.00
in the hospital.
per month! Finding this income too little, he had obtained a
Muslems are deeply religious people. For some religion is temporary job, looking after a sick man in the hospital. While
all ritual and by ablutions and prayers they try to earn their working there, this son himself got sick, and so his father
way to heaven. Some of our patients have made the pilgrim- came to take care of him.
age to Mecca, some are religious teachers, one child of about
·During the course of the conversation, the. subject of the
ten had learned a large part of the Koran in Arabic and could coming pilgrimage was mentioned, and so I said to the old
recite it as fast as water pouring from a spigot, but I doubt if man, not meaning it seriously: "I suppose you are not going
he understood anything about it. A few are deeply mystical. to make the pilgrimage this year?"
Last night I read this remarkable prayer by Rabia, a female
To my surprise he replied: "No, but I made the trip last
ascetic of the Mohammedan mystical school called Sufism: year."
"O my Lord, if I worship Trhee from fear of hell, burn me in
"Did you go ·by car or by camel?"
hell; and if I worship Thee from hope of Paradise, exclude me
"By
camel, and to get there took us 28 days riding. Each
thence; but if I worshp Thee for Thine own sake, then withday we got up about one o'clock in the morning, and with two
hold not from me Thine Eternal Beauty."
stops of about an hour each for rest, food and prayers, we kept
on till 5 o'clock p. m."
The Gospel of Christ and Medical Missions
"How much does it cost?"
Over against the deadening, down-dragging influence of
"The oamel hire from here to Meoca and back is Rs.300
Mohammedanism and its fatalism, darkness, hopelessness and
(about $125). Two women (I beg pardon for mentioning the
misery, especially for women, the glad tidings of the Gospel
do go forth. Taxila Mission Station, a small Christian oasis word) ride on one camel, but the men ride singly. Two pilin the midst of an enormous territory of solid Mohammedan- grims hire a camel between them, and while the one walks, the
ism (our nearest neighbor is twenty miles away), often seems other rides, at intervals of about two hours."
"What about the food?"
to me like a lone small voice crying: "The Great Supper Is
Prepared" and no one is hungry, and some are openly hostile.
"The camel hire includes the simplest food. To supplement
The task of preaching the Gospel to Mohammedans has been the fare, a number of pilgrims club together and, each one
described thus: "It is an attempt to persuade the proudest man in turn, at intervals of two, three days, buys a sheep for the
in the world to accept the thing he hates at the hands of the group from the Bedouins. In fact, there is one extra camel in
man· he despises."
the caravan, which carries the pots, pans, coffee utensils and
Because of all this indifference, self~atisfaction in their the like for the whole party."
own religion, and even hatred toward the Christ we hold up
"Did you have to pay a pilgrimage fee?"
before them, I think medical missions are the most potent
"No, !because the poor pilgrims from Kuwait are exempt.
approach to the Mohammedan mind. In no other way is the
glaring contrast between Christianity and Mohammedanism This is because Bin Saoud once found refuge there when. he
better brought forth. The hundreds who are willing to lie in had to flee from his enemies. But all the ·others have to pay a
Mission hospital beds, and the thousands who are willing to tax of ·aJbout $75. In the olden days the Bedouins used to
accept the medicines at our clinic every year, even though it demand blackmail from each pilgrim to the amount of about
be in the name of the Christ they hate, .cannot help but turn two dollars each, but now Bin Saoud, having pacified Arabia,
exacts from each pilgrim some seventy-five dollars in honest
•over and over in their mind the thought: "Why have we
Muslems never done such things even for our own brethren, taxes!"
The next day, when the father was absent, I mentioned the
while these Christians do it for those who hate them?" They
know it is our Christ who makes this difference and some day fact of the pilgrimage again to the ·son, who felt my unexpressed surprise that a man as poor as his father had been
they will know Him as the altogether lovely one.
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able to go on the pilgrimage, So he ventured tile following
explanation.
"Yiou will have noted that my father is a poor man and that
he could not possibly have enough money for the journey. But
it so happened that there lived in our neighborhood a twicedivorced woman, who was very anxious to make the pilgrimage.
But no woman can make the trip unattended by a man to look
after her, and this woman had no near male relative who could
do this service for her. So she begged my father to marry her
so that, as her husband, he could take charge of her on the
road. She had some money and jewels, and as a return, she
would defray the cost of the journey. My father consented,
and she sold some of her jewelry, whereupon the two made
the Hajj together. After their return, my father did not
divorce her, and the two are still living together."
The foregoing shows how anxious some are to make the
pilgrimage, and with what an expense and discomfort they
will put up to attain their desire; but it also demonstrates
that a determined and aggressive woman, even in this part of
the world, can go far, if she sets her heart on it.
G. J. PENNINGS.

A Letter From South Africa
Potchefstroom, S. Africa,
January 16, 1939.

Dear Dr. Bouma:
The sixteenth of December, 1938, the day of remembrance
to Dutch South Africa, came and went. The Centenary Celebrations in connection with our Great Trek are things of the
pa:st. And yet in what a fitting and glorious way have we, the
descendants of those intrepid men and women, commemorated
their brave deeds and deep sorrows, their glorious faith in
God. Never before in the history of this day, Dingaansday as
we call it, have such enthusiastic gatherings taken place. As
you may remember from my two previous articles on the
Great Trek, three very important events marked the Centenary Celebrations; the symbolic ox-wagon trek from Cape
Town inwards and· northwards, the laying of the foundation
stone of the national Monument to the memory of the Voortrekkers at Pretoria, .the legislative capital of the Union,
named after the .great leader, Andries Pretorius, and the laying of the foundation stone of the memorial structure at Blood
River on the ;spot where Pretorius finally broke the power of
the Zulu Chief 'Dingaan on Dec. 16, 1838.
Enthusiastic Celebrations

T·he symbolic trek has been a most wonderful success from
a. national and a religious point of view; the trail made by this
ti·ek is clear and lasting; everywhere in our country a new
spirit ·of national reawakening and religious return has manifested itself: in outward symbols, like beard growing, Voortrekker ways of doing, but particularly in inner workings,
like an increased self-respect, pride of our own nationality,
a return to the God and religion of our God-fearing forefathers.
In most places our Calvinistically-minded Dutch
South Africans soberly indicated .their renewed or continued
adherence to our own language, history, culture and religion;
in some places Methodist-minded South Africans underwent a
veritable religious awakening, but I fear of a not very lasting
kind; in any case we have all been thoroughly well reminded
of our glorious: past.
The most extensive celebrations took place at Pretoria. The
symbolic trek arrived there on Tuesday morning, the thirteenth
of December, when the celebrations started and these continued without any hindrance up to Friday night, the sixteenth.
The attendances were very large; it has been conservatively
put at one out of every eight Dutch South Africans in the
whole Union. Those who attended the Pretoria functions have
nothing but enthusiasm and praise: enthusiasm for our nation·al
cause and praise for the really excellent arrangements by the
;Committees concerned.
At Blood River ·some 20,000 people attended the ceremonies,
and this really is a rec-0rd crowd, because this place lies in a
sparsely populated area with very inadequate accommodation
for any large crowd and with roads that are not too passable
especially in the rainy month of December, And there as well
as in Pretoria the enthusiasm of the crowds knew practically
no bounds. In one particular case the whole crowd rose to its
feet to cheer the speaker, while enthusia:sts carried him off
amidst the wildest scenes of national and religious ecsta:sy:
the singing of national and religious songs, the waving of the
old Republican flags, and thereby wrecking the whole of the
further program. And all this, •because the speaker, leader of
the National Political Party, spoke to the heart of young
South Africa.
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And not only at these two main functions but all over the
whole of Dutch South Africa similar things happened; smaller
or bigger crowds came together ·to celebrate the great occasion.
National enthusiasm for the past swept through the whole of
our Union like a forest fire.
Reflections in Retrospect

And now that everything is past, the more serious minded
amongst us begin to question one another as to the fruits,
actual and probable, of this memora'ble year and of its great
·celebrations. I think I am safe in stating that one of the
main, direct results is a feeling of closer brotherhood between
•Dutch South Africans belonging to different political parties
and schools of thought. This sounds strange to foreign ears,
but you must please take into ·account that we in South Africa
take our politics very seriously, bec·ause we have to in order
to maintain our independent existence in the presence of a
powerful English section. And these celebrations have shown
us that we still ·belong to the same national camp, although
we may be separated in respect to. our practical political ad·herences. I think also that I am safe in stating that another
direct and immediate result is the awakening of a strong and
conscious feeling ·of national self-respect in Dutch South
Africa: the Dutch South African has definitely proved to him.self and to others his worth; he who has up to now suffered
from a feeling of national inferiority has during 1938 cured
himself of that feeling permanently. But to my mind it is
raither ·doubtful whether the religious awakening that has followed the wake of the national ·awakening will be of a lasting
duration: there are, sad to say, so many Dutch South Africans
who have definitely and decidedly left the old ways of their
forefathers, who now have only respect for the old ways but
do not themselves return to them. I think I am safe to state
too that these celebraitions have not brought Dutch and English South Africa any nearer to each other. As a matter of
fact, English South Africa has shown very little active interest
in whait has been going on; there are, of course, many glorious
individual exceptions, but as a whole English South Africa has
rather ignored things, while at some places a feeling of antagonism between the two sections has manifested itself. A case
in point is what happened in Potchefstroom itself during the
reception of the ox-wagons here. The chairman of the re·ception committee in welcoming the trek to Potchefstroom
thought it fit .to say quite a few words in English, to which a
representative section of the audience took instant exception
and showed their disapproval by interrupting the speaker in
singing Afrikaans naitional ·and patriotic songs, At Pretoria
an English-speaking South African was not allowed by the
audience to address the "feesgangers" in English, but they
gave him a patient and appreciative hearing when he attempted
to address them in Afrikaans. A similar incident occurred at
Blood River where a sympathetic English-speaking South Afri·can poetess was refused a hearing on attempting to address
the gathering in English, an attitude which she personally
appreciated. The daily press on both sides took a very active
part in propagaiting or criticising Dutch sentiment in conneation with the Centenary celebrations. I think that our
English-speaking fellow-citizens let slip a grand opportunity
of showing their unity with Dutch-speaking South Africans• in
this our national reawakening. Prediction in aff.airs political
is a rather risky business, but I think I am safe in predicting
tha:t one of the main results of this Trek and these celebrations will be a reawakening of the national spirit in political
sense and hence •a .strengthening of the National P·arty to
which the great majority of Dutch South Africa gives its
political adherence, an:d more particularly amongst the younger, educated South Africans. The students of the Afrikaansspeaking institutions of higher learning are practically to a
man naitional-minded.
White and Black

One of the most unpredictable results of rthese 1938 celebrations is the effect upon the South African native, the black
man. The symbolic rehearsal of our struggle with the black
man a hundred years ago is bound to have some influence on
the modern naitives: they are bound to be unsympathetic, even
.antagonistic to white South Africa, particularly Dutch South
Africa. And ye.t I think I am once more safe in stating that
nowhere on this long symbolic trek has any.thing been said or
done to antagonize the black man, who, as a matter of fact,
gained on the whole practically as much ·as the white man when
Dingaan, the indiscriminate slayer of men, black and white,
was 'beaten ·and crushed. The policy of these Zulu kings was
to annihila:te all black people not belonging to the Zulu nation,
and the coming of the white trekkers to the Orange Free State,
the Natal and the Transvaal territories saved many a native
tribe from complete extermination. And the modern educated
native knows and appreciates this fact. That is why, notwithstanding Bolshevist propaganda amongst the black in South
Africa against the white, the black man calmly and philo-
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sophically watched while the symbolic trek wended its w_ay
through vast South Africa and while Dutch South Afnca
celebrated as never before. And be it said to the honor of
the Voortrekkers ·and of their descendants today, that they
have never attem'pted to exterminate the native, not even the
treacherous Zulu· on the other hand, they have saved the black
man from extin'ction, have spent money on .his educa~ion,
especially on his religious c?nversion and education, have given
him lasting peace and a fair •amount of earthly comfort.
My letter has rather exceeded the limit and ha~ covered to
a large extent familiar ground, but my excuse 1s only that
these things do count over here now. I shall not worry you
any longer with this type of material.
May I in conclusion wish you and all your dear ones a very
prosperous and blessed New Year!
Yours sincerely,
J. CHR. COETZEE.

Church and State in Manchoukuo

FORUM

(I) because the "control of religious workers cmd institu-

tions," proposed in the title and effected in the articles,
goes beyond the requireme:nts of public welfare and is
contradictory to the religious freedom proclaimed by the
Manchoukuo Government at its founding; and
(II) because this ordinance uses the ambiguous word "Church,"
which in one of the official languages of the country means
the gathering or organization rather than the building,
it would, under such a meaning, through the necessary
permission required before the establishment of a church,
force men to wait upon the permission of man to obey
the voice of God and thus destroy freedom of conscience
(See Article I); and
(III) because the permission required before a religious institution can be discontinued O?' changed destroys the voluntary character of that institution and makes religion
compulsory for all churches existing under this ordinance.
(See Article 4) ;
(A)

123 Novotorgovaya St.,
Harbin, Manchoukuo,
Jan. 20, 1939.
Rev. Clarence Bouma,
Managing Editor,
THE CALVIN FORUM,
Grand Rapids, Michigan.
Dear Dr. Bouma:
The Christian world is becoming increasingly familiar with
the totalitarian tactics pursued by Japan in the Far East and
the effect all this has upon the Christian Churnh and the
missionary enterprise in Japan, Korea, and Manchoukuo.
As far as our own country, Manchoukuo, is concerned, the
situation has become such that some of the missionaries felt
impelled to write a letter of respectful protest and grievance
to the proper authorities. I believe I can do no better than to
submit to the readers of THE CALVIN FORUM a copy of thi3
letter ·Of respectful petition and protest. The letter follows
and speaks for itself.
Sincerely yours,
EGBERT W. ANDREWS.

(B)

( C)

To His Excellency the Minister of People's Welfare
Hsinking, Manchoutikuo

Dear Sir:
A copy of the "Temporary Ordinance for the Control of
Religious Temples and Preachers," appearing as No. 1341 in
the Manchoukuo Official Gazette, has come into our hands.
As Christians, whom this law affects, we have found parts
of the law which we believe would seriously hinder our work
and make impossible the establishment under this law of truly
Christian institutions. No Christian worker who is aware of
the full implications of the language of this law could apply
for or agree to the establishment or recognition of an institution under this ordinance.
Because we do not believe that a just and benign government would wish to hinder legitimate Christian work, which
we believe ours to be, we herewith wish to show wherein this
law threatens to hinder and actually does hinder such Christian
work and besee·ch Your Excellency to effect the abolition of
the objectionable parts of the ordinance.
We are encouraged to submit this petition
(1) because the protection and freedom we have enjoyed in
the past under the present government in carrying on
Christian work lead us to hope that the government will
not now hinder this work which has proved a blessing to
the people; and
(2) because the fact that it is called a temporary law leads us
to believe it could be more easily amended or even supplanted by a new law; and
( 3) because God's Word, the Christian Bi1ble, teaches that if
we do that which is good we will have praise of rulers, and
we believe it is a good thing and our Christian duty to
call Your Excellency's attention to the hindrances to the
cause of righteousness which would be effected by this
law; and
( 4) because of the principle of religious freedom guaranteed
by the Manchoukuo •Government at its founding.
We respectfully call Your Excellency's attention to the fact
that this law threatens to hinder and actually does hinder our
Christian work

1$7

bec·ause this ordinance would compel a religious
institution which has changed in character to continue under a name which no longer represents it
and hence an incorrect or false name until permission to change such was granted, thus destroying its religious freedom (See Article 3, Paragraph
1 in connection with Article 2, Paragraph 1, Item
2); and
because this ordinance would force men to worship
nominally a god or gods in which they had ceased
to believe or prohibit them from worshipping openly a god or gods in which they had come to believe
until the permission required should be granted,
thus destroying their freedom of worship and conscience (See Article 3, Paragraph 1, in connection
with Article 2, Paragraph 1, Item 6) ; and
because this ordinance would compel individuals,
who have voluntarily offered to support an institution, to continue ·to support the institution, even
though they no longer wished to do so until permission to change the "Means of m~intenance''
was granted, or permanently in case it was not
granted, thus making compulsory a voluntary act
(See Article 3, Paragraph 1, in connection with
Article 2, Paragraph 1, Item 12); especially would
this be intolera'ble for those who for reasons within or without the institution may have come to
feel that it is wrong to support the institution; and

because this ordinance by providing a civil penalty
for a religious act, makes criminal that which may
be a Christian duty, this •being especially clear
where a church should be closed which has departed from the Ohristian faith (See Article 13) ; and
(IV) because the permission required before a representative
can be changed interferes with a church's power of discipline and deprives the representative of his freedom of
conscience;
(A) because this ordinance would force a religious
body whose representative no longer actually
represented them to retain him until permission
for his change should be granted, thus forcing the
organization into a false position and depriving
the churnh of the God-given power of discipline
over its own members (See Article 3, Paragraph
3); and
(D)

( B)

because in case a representative, conscientiously,
sh?uld f~el he could no longer act in that capacity,
this ordmance would force him temporarily or
permanently to remain nominally as representative of an organization, which he felt he would be
wrong in r.epresenting, ·~hus •holding him morally
and financially responsible for something with
which he is not in accord, and depriving him of
his freedom of conscience (See Article 3, Paragraph 3) ; and

(V) because the supplementary regulations require existing
~hurches to report,.and 1·egard them in so doing, as having come under this ordinance, including the regulations
to which we object; and
(VI) b~cause this ordin'!'nce does not provide adequate protection for the continuance of an institution or the free
preaching of Christian truth;
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because it allows the withdrawal of permission for
an institution not only when necessary from the
standpoint of public welfare but "for any other
reason" (See Article 10); and
(B) because the suspension of a religious preacher for
"contravention of local customs" renders impossible any free teaching against religious errors or
moral corruptions which may be prevalent in a
community (See Article 12).
In as much as our work is thus hindered by this ordinance
we have addressed this petition to your Excellency the Minister of People's Welfare, from whose department this ordinance
was issued, with the sincere hope that Your Excellency will
recognize the reasonableness of our grievances and effect such
amendation of this ordinance as to remove the hindrances to
the ·cause of righteousness.
·Respectfully Submitted,
(A)

[NOTE OF EDITOR-We shall greatly appreciate hearing from
Mr. Andrews in a later communication of the possible effect
this letter may have had, as also of any change in policy which
the authorities may introduce. Our prayers ascend in behalf
of all missionaries in the Far East who are forced to face such
trying and challenging situations these days.]

A London Letter
Dear Mr. Editor:
Statistics are proverbially misleading, but the following, extracted from denominational directories just published, may be
of interest to your readers. In England and Wales there are
13,679 Anglican incumbents with parishes, 5,305 Roman Catholic priests with 2,434 churches, and 2,045 Baptist pastors in
charge. Methodists have 15,008 chapels and halls, Congregationalists 4,178, Baptists 4,162, Welsh Calvinistic Methodists
1,488, and Presbyterians 398. The number of Methodist places
ol' worship, still artificially swollen by the Union, decreases from
year to year. The reported decline of 30% in Sabbath school
attendance for all denommations since the War, is only partially
accounted for by the fall .m the tnrtn rate.
Worldliness and Modernism

If the Church's influence upon the nation is to be measured by
her success m capturmg the masses, the results are hard1y reassurmg. In the metropolis, accoramg to a generous estnnate,
not more than 10% of the popu1atwn attend public worship. At
Sittmgbourne in Kent a recent unofficial census showed tnat tne
churcn-gomg sectwn amounted to only i>%; while. the Hisnop ot
Durham, outspoken as usual, recently stated that "m lt:ii>9 tnere
were probably more communicants than m 19i>9, although the
population of England m the interval has multiplied ninefold."

Various reasons have been advanced to account for the present
situation, but in the opinion of many the chief causes of failure
are (1) the absence of sound doctrine from the pulpit and
(2) the presence of the world in the church. To take th~ second cause first: the invasion of worldliness and the use of
unworthy expedients to attract people to church. It has been
said that a religion which gains power by non-religious means
invariably uses it for non-religious purposes. The churches of
this generation may be likened unto children sitting in the
market-place, and saying: "We have piped unto you and ye
have not danced-'; To-d~y it is not the wolf, but the shepherd
who . wears sheep s clothmg, and the sheep are not impressed.
He 1s often prepared to go to extraordinary lengths in the
attempt to a~use the flock, on the plea of keeping them together, and 1s heartbroken when the attempt fails owing to
superior outside competition.
But the root cause of failure is surely lack of sound doctrine.
Mo~ernism, of whatever variety, has no real message for the

plam man wko knows that he is not a hero, even if he does not
know that he is a sinner. After all, as one has said, why should
men go to church to hear "honesty is the best policy" set to
music? Whatever may be the explanation, the preaching of
"beauty, truth and goodness," without reference to God's
sovereign grace and the redemption that is in Christ Jesus, has
no power to draw men to church, or to keep them there. The
declining causes in this country are largely those which have
been blighted by Modernism and the Social Gospel.· Where the
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old truths are proclaimed, faithfully, simply, and graciously,
the word still holds good: "And I, if I be lifted up from the
earth, will draw all men unto Me."
Some British Conservative Journals

Although we have no journal on this side of the Atlantic
which exactly corresponds to THE CALVIN FORUM, there are
several magazines and periodicals which represent the same
doctrinal position and outlook. The oldest of these, incidentally
the oldest religious journal in Britain, is 'The Gospel Magazine,
established in 1766 on a definitely Calvinistic basis which has
been maintained by it ever since. It exists specifically to set
forth "the great doctrines of grace which were taught by the
Reformers, and are declared in the XXXIX Articles of Religion
and the Westminster Confession of Faith." The present editor,
the Rev. Thomas Houghton, Vicar of Whitington, succeeds such
staunch Calvinists as the Rev. James Ormiston, Rector of St.
Mary-le-Port, Bristol, still famous as a free-grace centre; the
Rev. Dr. David Doudney, whose Irish orphans printed for him
the works of Dr. John Gill; William Mason, the commentator;
and the Rev. Augustus Montague 'i'oplady, whose hymn "Rock
of Ages" first appeared in its pages in Uctober, 1'175.
Mr. Houghton contributes a leadmg article each week to 'The
English Churchman, a journal whicl! represents those Episcopalians who still walk in the old paths of Protestant I!:vangelicalism. Founded in 1843, it umted m 1884 with St. James'
Chronicle which originated in 1"{24 as a secular organ; thus it
may be claimed that this paper has been published continuously
ior 215 years.
'l'he Evangelical Quarterly with the current issue enters upon
a second decade of scholarly testimony to historic Christianity.
J.ts editor, the Rev. Professor Donald 111aclean, is also president
of the Sovereign Grace Union, which has a quarteriy organ
entitled Peace & 'l'ruth. Two ably-edited Calvmistic journals
published in Scotland are '.l'he Monthly Record of the Free
C:hwrch of :icottand and 'l'he lt'ree Presbyterian Magazine, while
a JOUrnal of similar standpomt JSsued m Ulster 1s 'J.'he Irish
J!Jvanget'lCat. '!'he prmc1pal organ of Calvm1st1c Baptists m
.l!.;ngland is 'l'he Gospel Standard founded in 1836 ny John
liaasby, the hymnologist.
Evangelical Modernism

Dr. Nathaniel lVIicklem's What is the Faith? drew sharp
Cl'!t!CiSmS from former friends WhO accused him of reaction, OI
1undamental1sm, and even, horribile dictu, of a tendency to
Calvimsm! And now the Vice-J:'rmc1pal of Mansfield, Dr. C. J.
Cadoux, without mentioning his l'rinc1pal by name, has attacked
his views in a volume entitled 'l'he Case for Evangelical Modernism. "It was a sad day for Chrrntian theological clarity,"
thinks the author, "when St. Jude allowed himselt to write the
phrase 'the faith once (for all) delivered to the saints'" (p.
o'l). "We (the Evangelical Modernists) understand the true
meaning of the Old Testament better than did even the Apostles
Paul and John, the historical realities of our Lord's life on
earth better than Athanasius, the fate of the unbaptized better
than Augustine, the nature of the Atonement better than Anselm, the freedom of the human will better than Luther, the allembracing love of God better than Calvin, the Second Advent
better than Wesley, and the interpretation of the Scriptures
better than Spurgeon" (p. 63). After such a comprehensive
claim the reader is scarcely prepared for the anticlimax in which
the Virgin Birth, the Nature miracles, the Johannine discourses,
the empty tomb and the physical resurrection and ascension
are catalogued as "dubious elements in the Gospel story."
Despite the qualification "evangelical," the residuum does not
appear to differ substantially from the old Modernism.
For the first time since the reign of James II the Papal see
has accredited a permanent diplomatic representative to this
country under the style of "apostolic delegate." The appointment was followed by an official visit to the Vatican by the
Prime Minister and the Secretary of State for Foreign Affairs,
during which the Pontiff expressed his "satisfaction at the happy
relations existing between Great Britain and the Holy See,"
while Mr. Chamberlain declared himself to be "very touched by
the cordial nature of the reception." In times past such events
would have raised a storm of indignation throughout the land;
in a society largely engrossed· in material and hedonistic pursuits, they pass unnoticed.
Fraternally yours,
S. LEIGH HUNT.
February 10, 1939.
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CHURCH HISTORY?
By R. W. Yourd, A.M., B.D., 1939.
The Zondervan Publishing House, Grand Rapids, Mich.
$1.50.

THE GALILEAN GLEAM.

HE claim has of late been made in various quarters, that
T the trouble with the world of today is not, that Christianity
has failed, :but that Christianity has never yet been given a
serious trial. This book repeats and tries to sustain that
claim. It does so from the or1:Jhodox standpoint. Its author is
pastor of th€ First United Presbyterian Church of Lincoln,
Nebr., and he evidently cherishes the Reformed heritage of
ihis Church. He stresses the deity of Christ and the Atonement and salvation as being first of all a matter of the regen€ration of individuals by the Spirit of God.
The book is racily written. In 234 pages it tries to give a
resume of the history of the centuries since Christ. The condensation and abbreviation which such an attempt necessitates
is in all probability to blame for the inexactitudes and many
unclarities over which the reader will stumble. The subtitle, A
History of the Christian Church, is misleading, since the Church
in its organized form hardly ever appears on its pages and
certainly is not the exact subject with which the author is
dealing.
D. H. KROMMINGA.

LENTEN SERMONS
By Herbei·t Lockyer. Wm. B. Eerdmnns Publishing Co., Grand Rapids, Mich. Pages 118. Price $1.00.

WHEN GOD DIED.

THOSE somewhat acquainted with recent popular sermon
publications will undoubtedly know the author. He's an
Englishman, who was brought to America under the auspices
of The Extension Department of The Moody Bible Institute.
His works are vibrant and fascinating. He is a master at
using apt illustrations. This volume before us contains a series
of Lent sermons. It is a practical and devotional work on the
cross of Jesus. It is a .discussion after Lockyerian fashion of
twelve themes associated with the suffering of the Christ. The
title might have been more wisely chosen.
H. S.

It is a challenge to Modernism and a loyal presentation of
the Christ Who died, that He might bring us to God.
H.B.

GOSPEL EXPOSITIONS
By R. E. Golladay. The Lutheran
Book Concern, Columbus, Ohio. pp. 391. $1.75.

THE SON OF GoD RIDES ON.

THIS book contains 65 outlines on the gospels arranged according to the Lutheran Church calendar.
In an interesting, descriptive, and clear manner the author
presents these fine expositions of the various portions of the
gospels. The need of accepting the truth and becoming more
Christ-like is constantly kept in view. This book is written in
a wholesome, devotional spirit. May it be of help to many who
are interested in searching the Scriptures.

H. B.
BIEDERWOLF SERMONS
THE

A

Kiss OF JUDAS AND OTHER SERMONS. By Wm. E. Biederwolf. Wm. B. Eerdmans Publ. Co., Grand Rapids, Mich.
pp. 142. $1.00.

GROUP of eleven sermons written in the characteristic
style of Dr. Biederwolf. They are descriptive sermons,
five of them dealing with the passion of our Lord, and the rest
with other subjects. The presentation is biblical, forceful, and
inspirational. The statement that the transfiguration of Christ
was primarily for the sake of the disciples, see p. 123, does not
do full justice to this important event in the life of our Lord.

H. B.
THE PERSECUTION OF THE JEWS
By Max Isaac Reich. Wm. B. Eerdmans Publ. Co.,
Grand Rapids, Mich. pp. 118. $1.00.

How LONG?

THE sub~title, "Why the Jews are perseucted and studies in
the Psalms of Israel," tells the purpose of the book.
Dr. Reich tries to answer the questions of perplexity of the
God-fearing Jew of the Old Testament period as he pours out
his soul in the book of Psalms. Beautifully he describes the
A CLASSIC ON PRAYER
hope and faith of the believer as expressed in these songs. He
THE PRAYER-LIFE.
By Andrew Murray. The Bible Institute
Colportage Association of Chicago. pp. 153. Paper $0.35. speaks of the Christian Church as "the larger Israel, the
Catholic people of God."
THIS is a low-cost edition of a valuable book by a well-known
He explains the present persecution of the Jews as a fulfilauthor, who in all his writings deals particularly with the ment of Rev. 12:13-The dragon hates and persecutes the woman
inner relations between Christ and His people.
that brought forth the Man-child. God's purpose with the perThis book, written 25 years ago, presents clearly one of the secution is a call to the Jews to acknowledge their guilt and
greatest causes of the lack of deep spirituality, namely, prayer- turn to Christ..
lessness. The author is not satisfied with urging more intense
It is a stimulating book by a Hebrew Christian scholar and
prayer, but in the light of God's Word presents the hindrances
worthy of careful consideration.
and helps to a life of fellowship with God.
'
H. B.
May this reprint find its way into the home of many of God's
people who are concerned about the state of their spiritual life.

EVANGELISTIC SERMONS

HESSEL BOUMA.

Passaic, N. J.

By Henry Young. The Lutheran Book
Concern, Columbus, Ohio. pp. 79. $0.75.

COME INTO MY HEART.

CALVARY
By Harry Rimmer. Wm. B. Eerdmans Publ. Co., Grand Rapids, Mich. pp. 142. $1.00.

THE PURPOSES OF CALVARY.

THIS is the third book by Dr. Rimmer dealing with Calvary.
The six chapters do not give an exegetical presentation of
the Scripture selections placed at the head, but, rather, are a
vigorous statement of the purpose of Calvary. The author
might have called this book more correctly, "Various Aspects of
the One Purpose of Calvary."

189

EIGHT popular sermons, called by the author, "L€nten Evangelistic Sermons."
Although the Christ is the center of these discourses, they
deal not particularly with the passion of our Lord. The general
theme is Rev. 3 :20, "There is a Knock at Your Door." The
book presents a strong appeal to answer this knock of the
Savior, Who "knows you, Loves you, Seeks you, Cares for you,
Speaks to you, Reigns for you, Died for you, and Lives for you."

H. B.

The
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THE CITY CHURCH
The American City and Its Church. By Samuel Kincheloe.
Friendship Press, New York City, 1988. Price: cloth, $1.00;
paper, $0.60. The author is associate professor of the sociology
of religion in the Chicago Theological Seminary. The book is
clear evidence of his interest in the field in which he works
professionally. It is based upon extensive research and paints
a word-picture of the American Churches which are set in an
urban .framework. It affords much interesting information.

s. v.
CHRISTIAN PAINTING
EACH WITH Hrs OWN BRUSH. By Daniel Johnson Fleming.
New York, Friendship Press, 1988. $1.50.
SIX TY-FIVE excellent reproductions of contemporary Christian painting and carving (mainly the former) from Africa
and Asia, collected and briefly annotated by the professor of
missions at Union Theological Seminary in New York. The
introduction provides a scholarly discussion of the whole subject of indigenous Christian art, particularly its value and its
present state. The pictures are extremely interesting. The
absence of the external forms of background, dress, and racial
features in which we are accustomed intensifies the spiritual
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meaning. The book is beautifully made up, and its price almost
unbelievably low.
MARIANNE Vos RADIUS.

WOMEN AND CHRISTIANITY
WOMEN AND THE WAY.

New York, F1'iendship Press, 1938.

$1.00.

THAT Christianity has improved the status of women is a
truism. This book is an attempt to give definite content to
our vague ideas on this subject. Each of eleven well-known
Christian women of different nationalities discusses what Christianity has done for the women of her own country.
The idea sounds promising, but its execution is very disappointing. Most of the writers follow monotonously the same
mechanical outline. Those who write of countries long since
Christianized become involved in the almost hopeless task of
disentangling what women owe to Christianity, what to purely
secular forces. Each woman has to cover so large a field that
she lacks both the knowledge and the space to give concrete
facts. As a result, the reader ends the book with his mind filled
with vaguer and more meaningless generalities than when he
began. Any one of the many essays written about Christianity
and African women by Jean Kenyon Mackenzie is worth far
more than this whole book.
MARIANNE Vos RADIUS.

NEWS AND OBSERVATIONS
Calvinistic Correspondence Bureau

Presbyterian Colleges

There exists in the Union of South Afrfoa (Posbus 57,
1Pretoria, Transvaal) a Calvinistic Correspondence Bureau.
But recently organized, it already has a number of correspondents in other parts of the world. Its purpose is to get young
men of sixteen and up to twenty-five years of age, to correspond with young Calvinists from other continents, notably
Argentina, America, and Germany, thus seeking to acqure a
wider Calvinistic horizon. A fine plan worthy of success.

For the one hundred and seventeenth time the General
Assembly of the Presbyterian Church in the United States has
issued a call to its churches to set ·aside the last Sunday in
February and the week preceding it, for special prayer for
"our Schools and Colleges and the youth gathered in them."
Says The Presbyterian Survey: "Why should it be thought a
thing incredible that God, in answer to our united, importunate, believing prayers, will grant a great revival in our
Colleges?

Gandhi Method

The well-known E. Stanley Jones again is crusading for the
application of the Gandhi method, but now in connection with
the Western attitude toward Japan. The method consists of
two elements: first the absolute refusal to hate Japan, and
secondly to refuse to co-operate with her in China directed
warfare. He thinks that this method "comes nearer the
Christian position than any" he knows. He has not said,
however, how to bring about an absolute refusal to hate. For
that we must turn to the Heidelberg Cate0hism: "Are we so
corrupt . . . . . and inclined to all wickedness? Indeed we
are; except we are regenerated by the Spirit of iGod." By
nature we all hate, and are dead in sin and trespasses. But ,
see Ephesians 2 :5 and John 3 :5.

Professor Schilder

Dr. K. Schilder, Professor of Dogmatics and Ethics at
Kampen (Netherlands) Theological School, is visiting the
United States. He talked, lectured and prea0hed about such
subjects as "Dialectic Theology"; "Christ According to the
Flesh and According to the Sphit"; "Faith and Mysticism";
"Zarathustra and the Beggar"; "Pluriformity of the Church";
and "Common Grace." In the last named subject he criticized
the old familiar dilemma, and redefined the problem from the
point of view of "that which still is" and "that which is not
yet."
Calling Young Ministers

Communists?

Walter Lingle in the Christian Observer unburdens his heart
Incited by the editor of the Christian Century to "name regarding the calling of ministers younger than forty years,
three," to "name one" religious leaders who are· "infected with by vacant churches. He is glad that churches a~e concerned
bolshevistic communism," Professor Theodore Graebner of about their young people. But, says he, the gift for reaching
Concordia Seminary who had testified before the Dies Com- young people lies more in the man than it does in his age. It
mittee that there were such leaders, mentions Professor Rein- . is the ·ability to understand, to love others, that draws people.
hold Niebuhr, Mr. Kirby Page, Prof. Harry F. Ward, and
President Roosevelt serves to illustrate Dr. Lingle's article.
Bishop McConnell. T,he editor in the Feb. 8 issue, publishes The President desired to replace the "old" men on the Suthe professor's letter and writes against it an editorial which, preme Court with "new blood." Men younger than forty?
as he says, is "not altogether devoid of personalities." The Justice Black is now fifty-three, Justice Reed fifty-four, and
Justice Frankfurter fifty-six. The article is concluded with an
word "communism" is not defined by either writer, hence the
appeal to pastors to preach with a note of "reality" in their
,attempted editorial defense of the four leaders has little value.
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sermons-for greater simplicity and more sober style in their
pulpit work.
The Western Recorder, impressed by the splendid article,
passed it on in its entirety, to its own readers.

Anti-Jewish

800 anti-Jewish organizations in the United States! "The
most important are Silver Shirts, Defenders of the Christian
Faith Industrial Defense Association, James True Associates,
' of the White Camellia, the German-American
. Bund,
Knigihts
and Fr. Coughlin's one-man show." Thus reports Dr. Alvin
Johnson, director of the New School for Social Research
(quoted by The Living Church). He has found, however, that
organized labor, whether AFL or CIO, is not anti-Semitic.

John Hendrik De Vries

Dr. John Hendrik De Vries, on February 3rd, at his home
in Old Saybrook, Conn., passed on to his long home. He
departed after having been a sojourner here for 79 years.
Dr. De Vries is known as the translator of many works of the
late and great Dr. Abraham Kuyper. He made available to
the English speaking world works that are unexcelled in
devotion, and in scientific theological lore.

Spurious "Bible" Stories

The true story about Adam and Eve! The real story of
Joseph and the wicked wife of Potiphar, told in Joseph's own
words t 5 62 pages that have been kept out of your Bible!
Well-that is the newest revelation that must be added to
God's completed revelation recorded in the completed Bible.
A Syndicate offers you today for $1.98 "The Lost Books of
the Bible and the Forgotten Books of Eden." Thus, in advei·tising, the public is offered a good deal of tradition, legend
and fiction that was not worth to ibe kept or remembered, as
something that actually belongs in the Bible. A few busine.;s
men of 1939 are revising the canon. What is a matter of
regret is the fact that so many people will part with their
hard earned dollars for something that is not bread and give
their labor for that which satisfieth not.

World Economic Conference?

"Call a World Economic Conference!" is the cry raised by
Dr. Albert W. Palmer, president of Chicago Theological Seminary. The first time he raised this cry was in the CMistian
Century of November 9, 1938. He again uttered it before the
December meeting of the Federal Council of Churches, at
Buffalo, N. Y. He voiced it once more in the Christian Century
of December 21, 1938.
The Federal Council took up the cry and sent it in an overture form to the World Council. Its contents are in general,
that the provisional committee of the World Council launch a
study of what the churches can do to secure justice and reconciliation between the nations; and that with this purpose in
view a preliminary international conference of churches meet
during the summer.
January 28-30, in famed St. Germain, the provisional committee of the World Council met. It was the first time since
the world conference of Utrecht in May last year. As the
American overture was discussed, it ·became quite clear that
the European ·crisis is no longer economic but political anc'
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psychological. The resolution finally adopted was to the effect
that the provisional committee does not think it practicable to
convene a world conference in the near future, but suggests
that its secretaries call together a small num:ber of competent
persons from various nations and churches to "promote an
interchange of thought in order to consider what action is
open to churches and individual Christians with a view to
checking the drift toward war and to leading us nearer to the
establishment of an effective international order."
We humbly suggest the Gospel of Him, who is, who was
and who is to come.

Koinonia

At the same meeting of the committee referred to above, it
was decided to publish a "Quarterly Review" of ecumenical
thougiht and progress. The name of the magazine will be
Koinonia. To the Hollander, Dr. W. A. Visser 'tHooft, goes
the credit for this undertaking. If nothing intervenes or interferes, the next meeting of the assembly of the World Council
will be held in August, 1941. When the first issue of Koinonia
will appear? Probably in January, 1940.

Reformed Churches in the Netherlands

The 1939 Yearbook of the Reformed Churches in the Netherlands contains a wealth of material upon which studious
leaders are focusing their attention. It has been discovered
that the growth of the churches is being checked. But why?
That is the question. The consensus of opinion appears to be
that several factors enter into the explanation. There is, for
example, the economic reason. Marriages have not been as
abundant as was formerly the case. Then again, the increasing number of mixed marriages are generally detrimental to
church growth. Another reason is the decrease in births. For
economic reasons there may be fewer births. But there are
also decreases which can be attributed only to causes in themselves sinful. Finally there is the one fundamental reason;
indifference, and lukewarmness.
The general Synod of the Reformed Churches of the Netherlands is to meet this year. According to reports in De Standaard, the Consistory of the Reformed Church of Sneek, upon
whom rests the responsibility to do so, intends to call the
meeting for August 29, 1939. The Committee appointed at
the previous Synod to render a report regarding the current
philosophico-theological difficulties within the church, will do
so at this coming Synod.

Clergy and Social Security Act

'Dhe Social Security Board recommends that churches and
their employes be included in the provisions of the Social
Security Act. But this has given rise to a strong reaction.
Most vocal among those dissenting is the Episcopal Church
which has built up for its clergy a Church Pension Fund. This
Fund at the present has assets of $33,000,000. It is said that
"the proposal to impose a tax on the Church, carrying with it
bhe right to inspection by the Federal government of all payroll records and other financial data, raises the issue of Church
and State. Although taxation for a special purpose may
appear innocuous, the history of taxation and its power to
regulate brings up a question of vital concern."
The Amendment to the Act is at present before Congress
and has been referred to the Senate Finance Committee and
the House Ways and Means Committee.
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Dutch Reformed Church on Ceylon

Presbyterian Church of America

Our readers may have heard that there is in existence today
on the island of Ceylon, a large island near the coast of
British India, a group of Dutch Re:flormed peoCIJle whose
churches date back to the days of the glorious Dutch Republic.
A minister of the Dutch Reformed Church of South Africa,
the Rev. A. F. Louw, who visited this old Dutch colony on
Ceylon on his way to the Madras Conference, writes as follows:
In the city of Colombo (Ceylon) there are many thousands
of descendants of the Hollanders who lived on the island in
the days when it was still under Dutch control. These people
are called "Dutch Burghers," or, simply, "Burghers." These
"Burghers,'' however, with a few exceptions, are ignorant of
the Dutch language. They speak English, although they form
a distinct group and community. Their group consciousness is
growing stronger, not weaker. A few years ago an effort was
made by some of these "Burghers" to take up study of their
Dutch mother tongue, but this attempt has not been very
successful.
The "Dutch Reformed Church" in Colombo numbers about
a thousand members. There are five pastors and six church
buildings. One of these pastors is N. B. Jansz, who, though a
son of this colony, has received his theological training at
least in part at the Princeton Theological Seminary.

According to a statistical report officially released by the
Presbyterian Church of America, that communion on January
1, 1939, had a total communicant membership of 4,225. The
total number of congregations is 60. The number of ministers 99. This latter number includes missionaries and theological professors as well as regular pastors. There are 8
presbyteries, the largest of which is the Presbytery of Philadelphia with 21 churches, 44 ministers, and a communicant
membership of 1749. 'Ilhe smallest is the Presbytery .of the
Northwest, consisting of 1 congregation with a membership of
92 and 4 ministers associated with the Presbytery, Of the 60
congregations there are 14 with a communicant membership
of less than twenty-five; there are 35 with a communicant
membership ranging between twenty-five and one hundred;
and there are 11 whose communicant membership exceeds the
one hundred mark. The largest church in the denomination
is Calvary at Cedar Grove, Wisconsin, shepherded iby the Rev.
John J. De Waard. It lists a communicant membership of 37 4.
It is interesting to note that about 17 of the 99 ministers are
of Holland-American extraction.

World Missionary Statistics

A new series of world missionary statistics has :been published 'by the International Missionary Council. It is based on
the figures for 1935, and its findings are interesting from
several points of view. A total of 27,577 European Protesfant missionaries are at work in the whole world. In the
service of the indigenous churches there are 97,044 ordained
and unordained fully qualified native workers, of whom
14,045 are women. There are 100,886 native workers active
in the educational work of missions and of the Church. Baptised native Christians number 10,971,066 in all, and to these
must be added over two million who are being prepared for
baptism or are having church instruction. In 53,158 elemen'tary schools, 2;925,134 pupils are being educated. In addition
there are 1218 high and middle schools and hundreds of Bible
schools, theological schools, teachers' seminaries and colleges,
with a total of well over 100,000 pupils. In 1092 hospitals,
1354 native men and women doctors are at work, in addition
to 912 Europeans, while over and above 1232 European sisters,
there are 4,134 fully trained native sisters, as well as nearly
9,000 other natives engaged in hospital work. The total income of the Protestant missions amounts to $30,938,450. In
comparison with the last statistics of this kind, which were
issued in 1925, three facts may be mentioned: the number of
European missionaries has been reduced, even though only by
423. The income of the Protestant missions has fallen very
considerably, from seventy to thirty-one million dollars, although it is true that the revenue o'btained from parish sources,
government grants, school fees, hospital income, has risen to
$28, 7 38, 790. All figures that are of importance for the extension of the young churches show some essential increases. The
number of native collaborators of all kinds has gone up by
over 33 o/o, that of the pupils in the higher schools likewise by
over 33%, and that of the total number of indigenous Christians by 69%.

The Fifth General Assembly of this church has just recently
decided to change the name of the denomination from Presbyterian Church of America to Orthodox Presbyterian Church.

World Conference Evangelical Students

The Fourth International Conference of Evangelical Students is to be held this summer at Cambridge, England, from
Tuesday, June 27th, to Monday, July 3rd. This is a conference representing the orthodox ,and, in some cases, Calvinistic
student movements of the various countries in Europe and
America. These various student movements have come into
existence in their respective countries in protest against the
liberalizing of the historic organizations which until recent
decades existed in the student world. Such orthodox student
organizations include, for instance, the Inter-Varsity Fellowship in Great Britain, the League of Evangelical Stuqents in
the U. S., and the Calvinistische Studentenbeweging in the
Netherlands.
Also the Skandinavian countries have such
representative student organizations of recent date.
The forthcoming Conference is to .be truly international, as
'the list of speakers shows. The .general subject is to be;
"Christ Our Freedom." Host and Hostess to the Conference
are Lord and Lady Kinnaird. Professor G. Gh. Aalders of the
Free University of Amsterdam is a member of the International Advisory Committee. Following are the speakers,
given in alphabetical order: The Rev. W. H. Aldis (England),
'l'he Rev. C. N. Andersen (Denmark), Dr. Clarence Bouma
(U. S. A.), The Rev. N. Daihlberg (Sweden), The Rev. H.
Earnshaw-Smith (England), Prof. F. W. Grosheide (Holland),
Prof. 0. Hallesby (Norway), Rektor H. Hoeg (Norway), Dr.
F. Rylander (Sweden), Dr. Martin Lloyd Jones (Wales), .Miss
0. Kaarstad (Norway), Prof. F. Kiss (Hungary), Prof. D.
Lamont (Scotland), Dr. V. Ph. Martzinskovski (Old Russia),
The Rev. V. Muroma (Finland), T·he Rev. L. Schiibeler (Norway), Prof. E. Se'bestyen. (Hungary).
J. G.
Grand Haven, Mich.
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